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Introduction
In August of 2003, the 18th Encuentro de Mujeres (Women's Encounter) was organized in the
city of Rosario, Argentina. The Encuentro was not a new occasion because since 1985 it had become a
yearly Argentine feminist event.1 The year 2003 did not mark a special anniversary in the struggle for
female emancipation in Argentina nor around the world; yet, this particular conference proved to be a
turning point for the women's movement in Argentina. The monolithic encuentros that typically brought
together approximately 1,000 feminists would be appropriated in the early 2000s by thousands of women
from the popular sectors of society. In describing the closing day of the conference which concluded with
a march through the city of Rosario, a Página 12 journalist stated, "It was a column of more than ten
thousand piqueteras, elderly, feminists, provincialistas, indigenous, young, lesbian, cabecitas, mothers,
single or married women who made themselves visible with the simple use of a green inscribed kerchief,
a unison call that transgressed all the identities: the right to decide over their bodies.”23 Sizeable
delegations from popular sector organizations participated wearing their organization's pull-over vests and
banners depicting their political affiliation. The sheer number of participants at 2003 Encuentro
surpassed previous gatherings. But, beyond the question of numbers was their unison call for "free and
legal abortion." Embracing this call were the most economically and politically marginalized sectors of
society—i.e., the other Argentina. Pictures from the Rosario Encuentro show a coalescence of
womanisms. From an indigenous woman holding an Aymara flag to members of Madres de la Plaza de
Mayo to piqueteras and many others. Following the 2003 Rosario Encuentro, the women's movement
1

Encuentro can either mean encounter or conference.
Piqueteras meaning 'picketers' refers individuals who participate in the social protest tactic of road blockades-initiated by unemployed workers to demand work, but later taken by workers on strike and neighborhood
organizations demanding government assistance. It will be discussed in more detail in Chapter 4; Provincialistas,
meaning 'provincialists' refers to people who live in the "other" Argentina--i.e., not Buenos Aires. The term marks
political and social division pervasive in Argentine history; Cabecitas: The literal term is cabecitas negras, or 'black
heads.' It is a derogatory term used by white Argentines, mainly in Buenos Aires, towards those people with dark
skin from provinces who migrate into Greater Buenos Aires.
3
Marta Dillon. "Diez Mil Mujeres Marcharon por la Despenalización del Aborto," Página 12 (18 de Agosto de
2003): http://www.pagina12.com.ar/diario/elpais/1-24280-2003-08-18.html.
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had been transformed into a social movement expressed through the exponential rise of street protests and
women's rights campaigns. The movement pushed issues such as abortion, femicide, infanticide, and
sexual violence against women into the space of public discourse. By 2005-2006 the movement began to
articulate a politics of gender whose analysis clearly sought to dismantle systemic patriarchy and would
redefine the prefigurative contours that would challenge the accepted parameters of Argentine
gynocitizenry. In this period, the political voice that developed from 'a community of women' (pueblo de
mujeres) also included voices from below. This coalescence of female voices and multi-class and multiracial involvement conveyed a mujerismo popular (popular womanism); a populism best characterized by
the movement's vision and demands that went beyond a set of democratic demands within the current
status quo of society, and instead formulated a new hegemonic countenance (see Chapter 4). However,
lack of recognition by the state and minimal support from male comrades in other social movement
circles impeded the movement's goals and momentum—but only to a certain extent.
While the project of writing and researching this thesis did not come about until my arrival at
Tufts University in 2009, I had begun to follow the women's movement in Argentina after two trips I
made there soon after the fall of the economy—first at the end of December 2001 and again in April
2002. During those trips I had the opportunity to observe spontaneous mass demonstrations, banks in
shambles, neighborhood assemblies, recovered factories, and vibrant political debates virtually in every
street corner. Unable to find adequate news in mainstream media about this emerging female voice
within these mounting social movements, I began reading stories published in alternative media sites,
such as Indymedia Argentina. The articles published in Indymedia are mainly by participants and it is
where they share personal anecdotes about street protests and upload personal photos. Through
Indymedia I found out about the 2003 Encuentro and other demonstrations connected to the then-growing
women's movement. But, looming over the articles I read and photographs I observed, I asked the
question: why now? And how is this women's movement different from the Western feminist experience?
—if at all. These questions stayed with me and impelled my initial research. I view this project as
"incomplete" in the sense that I view it as a continual process because writing and researching led me to
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more questions. Nevertheless, it is a start and it is a topic that I hope to continue to follow and study.
While I should say that my passion for history is what has driven this work, it is actually my passion for
social justice.
In this thesis, I seek to explore and analyze the reasons for the momentous influx by women from
below into the broader women's movement. The 2003 Encuentro in Rosario stands as the crux in which
the movement became a social movement, initiating the breaking of the long-standing silence surrounding
the abortion taboo. I argue that women from below organically transformed the women's movement in
2003 into a new women's movement embedded by the memories of state violence of the 1970s and 1980s,
as well as the experiences of economic discord and the new social movements during the 1990s. To
uncover the layers of causations and articulations that influenced the subjective and objective realities for
the radicalization of these women, the first three chapters of this thesis offers foundational elements to
unravel the movement's historical depth. Chapter 1, titled "Modernizing an Argentine Motherhood and
early Feminisms," will discuss the relationship between women and the Argentine state from 1870 to
1955, which defined gynocitizenry within the national imaginary as mother-citizens. Underlying
women's role as mothers of the nation, the Argentine state made women conduits of a "whitening"
campaign that was complimented by the state's genocidal campaign against indigenous populations and,
later, a eugenics program. These racist and sexist policies instituted by the Argentine state would have
two affects. First, it institutionalized two different Argentinas—one modern, industrial, and white and the
other "backward," rural, and dark skin. Second, female sexuality was tied to motherhood but,
furthermore, their sexual reproductive rights would be controlled and articulated by the so-called needs of
the state. This section will also discuss the criminalization of abortion in the late 19th century. The
second part of Chapter 1 will explore the complicated history of feminism in Argentina. What initially
seemed as a fluid term embraced by different groups of women from varied class backgrounds and
ideologies in the beginning of the 20th century would become more confined by mid century. In essence,
feminism in Argentina initially manifested as a plural idea of feminisms.
Chapter 2, "Revolution, Dictatorship, and Democracy: Reframing Motherhood, Citizenship, and
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Feminism," will turn to the difficult years of revolutionary resistance and military dictatorship in the
1960s and 1970s, respectively. It will describe the few feminist groups that engendered in response to
second wave feminism and the development for the first time the demand for legalized abortion. The
second section will discuss the gendered experience of state repression during the dictatorial years (19761983) that exposed women to state violence in a particular way. State violence punished female
revolutionaries for supposedly falling out of their sphere of femininity and "proper" female roles. Yet, the
motherhood that the Argentine state embraced so dearly would mutate into a symbol of subversive
resistance. Mothers, whose children were disappeared by the state, would constitute a militant
motherhood demanding from the dictatorial state the whereabouts of their children: where are they? This
chapter will also discuss the reconfigurations of feminism with the return of democracy and the creation
of encuentros as a new space. Feminists in the 1980s and 1990s were deeply marked by the years of
military dictatorship, but also by their retrospective analysis of their revolutionary days as unequal
partners and the experience by some (mostly political exiles) with Western feminism. The question of
legalizing abortion would return on the agenda in this period and gained national prominence in the mid
1990s but not as an offensive campaign but, rather, as a defensive campaign.
Chapter 3, "The Silenced Abortion Crisis and Gendering Neoliberalism," will discuss how
neoliberalism affected women and the two Argentinas differently. The economic crisis of the 1990s,
caused by neoliberal policies and internal corruption, evoked disparate manifestations that affected the
poor provinces, primarily in the north, the most. At the same time, abortion rates began to rise and reach
extraordinarily high proportions in the marginalized provinces. Yet, the public discourse on abortion did
not mirror this reality and, in essence, silence surrounded this form of state violence. Chapter 4, "The
New Social Movements, the Rosario Encuentro, and Defining the New Women's Movement," describes
the organic elements that drew women from below to attend the Rosario Encuentro. It will also coalesce
many of the issues discussed into the previous chapters. Chapter 4 will thus analyze how the private
female sphere was decentered by neoliberalism, which pushed large sections of women into the
public/political sphere. In essence, women were major participants in creating new spaces and forms of
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political discourse, but were not rewarded equal recognition by their male comrades. The second section
of this chapter will examine the role of piqueteras and recovered factory workers in the 2002 and 2003
encuentros. This new influx of working-class women would mark the character of the movement. The
last section of this chapter engages on a theoretical level with the works by four academics who attempt to
describe and define this new women's movement from below.
The final chapter, "The Case of Romina Tejerina," exemplifies a cause backed by the new
women's movement and helped shape the character of the movement. Tejerina's case represents the social
injustices experienced by women in Argentina rooted in systemic patriarchy, as well as the added layer of
racism experienced most acutely in the Argentina provinces—especially in the Northern provinces where
Tejerina is from. While the Tejerina case was deeply controversial, it gained national prominence due to
support from the new women's movement. Reciprocally, the case along with other experiences propelled
the women's movement to sharpen their positions, political terms, and street actions.

1
Chapter 1

Modernizing an Argentine Motherhood and early Feminisms
This chapter will explore the relationship between women and the Argentine state from 1870 to
1955 with a focus on how motherhood, sexuality, and abortion were construed by the state and its
institutions in what would define Argentine female citizenship. This section, along with Chapter 2 and 3,
functions as historical background to the central argument and discussion presented in this thesis. The
overall text will be mindful of female identity as a complex process influenced by the state, social mores,
political interests, and class realities that come to embody a gendered social construct. Women have been
all too often viewed via their reproductive capacity—i.e., as mothers. While certain aspects of female
sexuality hold some universal qualities, there are endemic conditions within the Argentine historical
statist narrative that denote this construction.
There are three important components that will be analyzed throughout this chapter to explain the
historical development that would eventually affect the politics of the new women's movement in the
early 2000s. Within the three components that will be discussed, the relationship of the female body (her
rights as a citizen and laws affecting her social mobility) with the Argentine state will be analyzed, as it is
the core of this project. The first component is about the role of the state, new social classes, and political
ideologies in molding and limiting, from above and from below, the delineations of female citizenship
and sexual rights. Within this discussion, the modernization plans of the Argentine state directly
impinged upon the female space. In essence, women became conduits for a national "whitening"
campaign complimented by the state's genocidal crusade against the indigenous communities and, later, a
eugenics program. The state presented a politics of maternity that clashed with maternity as politics, as
the former placed the needs and vision of the state as its priority. The liberal modern vision of the mid to
late 19th century thus created two Argentinas that remain to the present-day—one modern and white and
the other as "backward," rural, and dark skin.
Secondly, this chapter will discuss the complicated roots of feminism in Argentina, as well as
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myriad positions and platforms raised by feminists and women who began to conceptualize a politics of
gender in the early 20th century. In the initial part of the century, the idea of feminism proved fluid in its
understanding, thus better explained in the plural form as feminisms. Fundamentally, the women's
movement and feminism are both products of the modern state and rejoinders to societal, familial, and
political shifts manifested in Europe, in the Americas, and, in this particular analysis, in Argentina. A
product of republican ideals and mass urbanization, feminism takes on a different meaning in Argentina
compared to contemporary European feminists because the term was embraced by Argentine socialist and
anarchist women in the late 19th and early 20th centuries, which varies drastically from the European
experience. Yet, by the middle of the 20th century, more radically-minded women disassociated
themselves from using the term feminism and instead embraced the class struggle as the ultimate form of
struggle. The women who remained within the feminist movement following the 1950s were mostly
white, middle to upper-middle class, college educated women. The class divide amongst Argentinean
women who sought social change—some for the working class and others for their gender—helps explain
why by the late 20th century feminists are part of and not the women's movement.
The third element that will be discussed is the politics of Peronism and the controversial role
"Evita" (Eva Duarte de Peron) played in spearheading female enfranchisement and how Peronism
affected the female space for working-class women. The class tensions manifested during Peron's first
presidency trickled into the arena of gender politics. Feminists expressed public opposition to the Perons'
suffrage campaign as they felt, rightly so, that it was done to co-opt the working-class vote. While some
middle class and elite feminists and women felt that working-class women would follow suit with the
politics of Peronism blindly, they also did not take into account that the working-class allegiance towards
Peronism was also incorporate the politics of justicialismo—i.e., social justice—as part of their identity.4

Motherhood between civilization and barbarism
4

Justicialismo can be translated in a literal sense as “justice-ism,” but it is often defined as the politics of social
justice. Juan Peron’s political party is called Partido Justicialista, but often referenced in English as the Peronist
Party.
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While motherhood was already naturalized as an essential part of the female identity in the
colonial period, the relationship between female reproduction and the governing power structure became
further delineated with the consolidation of the modern nation-state. The essentialization and conflation
of female citizenship which gave female sexuality a state-approved contour was exemplified by the
Argentine state's concern to control female reproduction and, in the process, the reproduction of its future
citizens was coerced to reflect the mounting liberal ideologies of the time. When discussing 19th century
Argentine history, it appears as an uber-white-elite-masculine history. While this view gives no agency to
other players who shaped Argentina, it does highlight that those with and who struggled for power greatly
affected those not recognized by the political and statist structure. Central in the construction of the
Argentine imaginary was the so-called battle between civilization and barbarism. For the purposes of this
work, particular emphasis will be given to the place of women within the Argentine state and how women
have been affected by this worldview dichotomy.
Following independence from Spain, the territory known as the United Provinces of Rio de la
Plata formed into the Federal League in 1815. The early history of independent Rio de Plata was plagued
by a series of civil wars and territorial split-offs. During this period, the political-military strongman, or
caudillo, Juan Manuel de Rosas (1793-1877) gained prominence and ruled over these provinces (or
federation) with an iron fist until his ouster in 1852.5 In 1853 a constitution consolidated the Argentine
Confederation encompassing mainly present-day Buenos Aires Province and the Northeastern territories.
However, both the consolidation and the continual expansion of the territory of Argentina influenced by
the colonial zeal of manifest destiny would further define its statist ideology of modernity. The mounting
disagreements over the political trajectory and organization of the Argentine state eventually led to civil
war battles between the two main political factions of the elite, Unitarians and the Federalists. Around
this period of turmoil amongst the elite, Domingo Faustino Sarmiento (1811-1888), an influential
Unitarian and liberal figure of that period, came to articulate the political tensions of the time, as well as
5

John Lynch, Argentine Caudillo: Juan Manuel de Rosas, Oxford: SR Books, 2001; While this book is the
authoritative academic book about Rosas, Lynch presents his own racist and sexist prejudices within his historical
narrative.

4
his own political vision, in his 1845 book Facundo: Civilization and Barbarism, that he wrote during his
exile in Chile. In Facundo, "[t]he dichotomy civilization-barbarism is traversed by difference," notes
Diana Sorensen Goodrich in Facundo and the Construction of Argentine Culture.6 Sorensen Goodrich
further explicates that Sarmiento's Facundo not only impacted politics, but the construction of Argentine
culture and the imagined argentinidad of which she adds, "Not surprisingly, its terms end up not so much
referring to a specific condition, as to problematic conceptions of social values."7 Sarmiento's text places
Facundo Quiroga, a caudillo from La Rioja, as the protagonist of “barbarism” and an example of the
political ills that restrict the nation from modernizing and civilizing.8 However, the "backward
barbarians" was also a reference to the politics of Federalism and, in particular, of Juan Manuel de Rosas
and the so-called "untamed" territories where gauchos roamed.9 As the Argentine state further expanded,
the indigenous communities were implicated as a detriment to "civilization" (the European ideal), which
lead to a genocidal campaign against the communities of First People. This policy of genocide, known as
the Desert Campaigns, had originally been implemented by the Rosas government and continued by the
Unitarians.
Sarmiento's presidency (1868-1874) signaled a liberal victory and set the groundwork for a
centralized government that would undertake the project of modernization. What would this modern and
civilized nation look like and how would it affect the women living within its borders? Much like in
Sarmiento's Facundo, women are present but of secondary consequence. Also, much like in Facundo and
other writings by Sarmiento, women as mothers play an essential role in the construction of the modern
state since the responsibility of upbringing modern-acting citizens rested on the citizen-mother. In an
1843 article, Sarmiento states that, "simply by instinct and the admirable disposition of her nature, she

6

Diana Sorensen Goodrich, Facundo and the Construction of Argentine Culture, (Austin: The University of Texas
Press, 1996), 6.
7
Ibid.
8
See footnote 6.
9
A caudillo is military strong-man and is used at times synonymously with tyrant. Sarmiento viewed the politics of
caudillismo as systemic in their "backward" nature as a nation that had to be revamped through a process of
modernization. For Sarmiento, the gauchos (cowboys of the pampas) also came to represent this barbarism he
sought to rid. His views are best in his 1845 book Facundo: Civilization and Barbarism.
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knows how to bend to the condition of a child."10 Thus, according to Sarmineto, the role of the citizenmother is vital but must also be directed. The education of women was an important component of
Sarmiento's proto-positivist vision. A proper and institutionalized education would influence the molding
of civilized citizens and stifle the so-called problematic mothers who could raise caudillos and gauchos.
The creation of Normal Schools for women was a decisive modern purview. On the one hand, it gave
some women the opportunity to have access to education and become teachers, which was a momentous
experience; yet, since the schools were created and led by the state, one cannot ignore that the state and
these schools commanded the type of women (citizen-mother) envisioned by and for the Argentine
nation-state.
In the article "Las mujeres y el imaginario nacional en el siglo XIX" ("Women and national
imaginary in the 19th century") by Mary Louise Pratt, she argues that in the 19th century women became
inhabitants of a nation that marginalized their political inclusion.11 Thus, the state defined the civic role
of women within the cultural sphere of the national patrimony. Lucia Lionetti states in her article
"Ciudadanas útiles para la patria” (“Useful citizens for the nation”) that women were given the
responsibility of reproducing and populating the nation with white, uncontaminated children while
maintaining the cultural legacy of the nation.12 This exemplifies a well-embedded politics of racism and
sexism not recognized as part of the Argentine state imaginary. Lionetti and Pratt share the view that this
gender dichotomy gave men the role of constructing a modern and forward-looking state that battled the
remnants of colonialism, while women were allowed to embrace those colonial legacies as the holders of
tradition and of a nostalgic past.13 Gender theory scholars articulate this dichotomy as the public (male)
and private (female) spheres in which the public is political and the private is cultural.
Following the genocidal Desert Campaigns from the 1940s to the 1870s, an aggressive European
10

Elizabeth Garrels, "Sarmiento and the Woman Question: From 1839 to the Facundo," ed.Tulio halperin Donghi,
et al, Sarmiento: Author of a Nation (Berkeley: University of California Press, 1994), 286.
11
Mary Louise Pratt, "Las mujeres y el imaginario nacional en el siglo XIX," Revista de Crítica Literaria
Latinoamericana 19, no. 38 (1993), 55.
12
Lucia Lionetti, "Ciudadanas útiles para la patria. La educación de las 'hijas del pueblo' en Argentina (18841916)," The Americas 58, no. 2 (Oct., 2001), 223.
13
Pratt, "Las mujeres y el imaginario nacional," 56-58; Lionetti, "Ciudadanas útiles para la patria," 223-224.
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immigration program soon followed. The policy of "gobernar es poblar," or "to govern is to populate,"
coined by a Generation '37 theorist Juan Bautista Alberdi, was the state-promoted campaign to colonize
the alleged empty territories of southern Argentina—la Patagonia.14 However, the European immigrants
proved to be more problematic for the ruling elite than expected and the nascent urban proletariat was
soon accused of uncivilized practices such as open promiscuity, miscegenation, importers of radical ideas,
and their so-called disorderly living was blamed for the existence of mass urban poverty. In the book
Between Civilization & Barbarism by Francine Masiello, she places the 1880s as a decade in which the
Argentine ruling elite and intellectuals expressed their rising anxiety towards the troublesome immigrants
in the literary texts of the time in which immigrants and workers were illustrated as volatile and
undisciplined.15 In the literary works of the time, a certain troupe appeared that expressed the underlining
anxieties. The love tensions between a male anarchist and a female prostitute, whose relationship could
be interpreted as the ultimate form of social danger because the consummation of their union could
avalanche society into social revolution. Fear towards immigrant "activities" in the late 19th and early
20th centuries was mostly due to prejudices against southern Europeans (i.e., Italians and Spaniards). The
Italians and Spaniards, however, did bring radical ideas growing among the popular classes such as
anarchism, socialism, and Marxism that influenced the creation of a working-class identity, as well as
representative organizations such as labor unions. In analyzing the literary narratives of the late 19th
century, Masiello explains that female characters in novels represented the fear of chaos as the Eves of the
modern world who were often described as disruptive, promiscuous, and often as prostitutes. The
canonization of the middle-class and the nuclear family in that same era came to be viewed by
modernization theorists and intellects as an indispensible structure that would redeem the urban social
discord. In other words, the state found it necessary to articulate further a politics of maternity that sought
to solidify Argentine gynocitizenry within the citizen-mother paradigm that sought to essentialize and
14

Marcela Nari, Politicas de maternidad y maternalismo político. Buenos Aires, 1890-1940 (Buenos Aires,
Ediciones Biblos, 2004), 23.
15
For a more complete work from a literary analysis perspective in the changes of motherhood within the Argentine
national imaginary between 1830 and 1930 see: Francine Masiello, Between Civilization & Barbarism: Women,
Nation, and Literary Culture in Modern Argentina (Lincoln: University of Nebraska Press, 1992).
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universalize the middle-class values being promoted by the United States and Western Europe.

Motherhood and the Argentine state
The 1890s in Argentina was a momentous period that brought about the beginning of
industrialization of agriculture, the growth of the meatpacking and textile industries, and the expansion of
the railroad. These economic initiatives gave rise to the eventual expansion of new social classes like the
industrial proletariat and the middle-class who, in time, would demand their inclusion into governmental
politics. As new class identities were constructed so were new political interests and some women who,
in the process, revaluated and questioned their role within the nation. Middle-class women who benefited
from the expansion of education were accorded greater social mobility than working-class women. But
working-class women who labored as domestic workers and in factories experienced more public
mobility (whose morality was already deemed as questionable due to their social class origin) and they
had legal control over their wages, unlike wealthy women who inherited property who did not have
control over familial property or wealth.16
Once taking office in 1868, President Domingo Sarmiento passed the Argentine Civil Code that
was heavily influenced by the 1804 Napoleonic Codes and British legislation which created civic
marriage and secular education within the confines of patria potestad.17 In essence, the legislation of a
"public patria potestad", which reflected the push towards secularization, legitimized state intervention in
family and inheritance disputes.18 The Argentine Civil Code largely defined female citizenship and the
role of the citizen-mother, but such delineations are rooted in the societal dialectic process rooted in the

16

Lionetti, "Ciudadanas útiles para la patria," 239.
Patria potestad derives from the Latin 'parens patriae' and Roman law which means "parent of the nation" that
gives men legal power over their family. In Roman law, the family (or familia) meant wife, children and slaves.
Under Spanish colonialism and then transferred as law to independent American nations, patria potestad functioned
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relationship of these codes with broader society.19 According to Dora Barrancos, the 1868 Code proved
more restrictive for women in comparison to colonial law. Barrancos further states that liberalism and
modernism came to reflect, as already mentioned, a growing middle-class ethos of a patrimonial order
over the "private right" that essentially gave men with property their own respective crowns, but also
became more open to state intervention than in the colonial period.20 While patria potestad already
placed women under the guise of their father or husband (and even brother), changing views over
property rights tied women even closer to the male head since men with property were given a level of
autonomy within his home and family that were deemed the male head's private sphere. But with the
growth of urbanization and new social classes, over time, legal decrees slowly gave women greater
control over inherited property and the divorce process a possibility (even though public shame associated
with divorce continued as a middle-class and elite socialis regulam).
In Politics of Maternity and Maternity as Politics, Marcela Nari's work describes the political
evolution of maternity in Buenos Aires from 1890-1940. Nari notes that the years 1890 to 1920 was an
era when the politics of maternity was consolidated which was reflected in the debates surrounding the
Woman Question and the Social Question, as well as the changing legal codes during that time.21 Within
those epistemological debates, the issues of what would be categorized as "natural" and as a "societal
need" reflected the motivation of the grandeur project of expansion and colonization. Evolving from the
politics of "to govern is to populate" was the genocidal and racist Desert Campaigns that sought to create
an "Argentine race." Within this idea of the "Argentine race," a political vision was derived to control the
unruly laboring classes as well as female sexuality. This influenced the statist institutionalization of
motherhood or, as Nari coins it, the politics of maternity. She explains that the institutionalization of
political maternity (manifested in both formal and informal education) was led by the state and the
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medical profession that "taught" women how to be mother—disempowering the female experience and
her choice. The politics of maternity thus conflated woman with mother and female sexuality with
maternity and the state suppressed maternity as politics (the organic expression of maternity). Since
maternity as politics may seem, at this point in time, as an unreachable and a utopian idea, a more tangible
gauge of state control over female sexuality can be observed through abortion penal codes and the
changing relationship with the gynocitizen.
Abortion was criminalized in Argentina in 1887 and the prison sentence for violation of this law
was set between three to six years for both the pregnancy interruption provider and the abortee.
Interestingly, there appears to be an almost parallel evolution in the criminalization of abortion in
Argentina and the United States. In the United States, physicians led a campaign to criminalize abortion
in their own effort to professionalize their occupation which inhibited the place of midwives, homeopaths,
and other so-called competitors.22 It is intriguing how the present-day controversial subject of abortion
revolves around a "life"/"murder" versus "female body control" debate pressed by religious concerns on
one side and feminism on the other, when it was science and the professionalization of the medical
profession that initially influenced the criminalization of pregnancy interruption. Nari notes that when
scientists established the existence of the human ovule in 1827 and, thus, conception, it drastically altered
standard notions of the initiation of "life" and "quickening."23 She further explains that doctors in
Argentina campaigned for the criminalization of abortion, like their U.S. counterparts, to professionalize
the medical profession which marginalized and led to the practical disappearance of curanderas,
sandadoras, and midwives.24 Nari also points out that there seems to be no evidence of women partaking
in the campaigns to criminalize abortion which infringed upon the female cultural space and domain of
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the feminine know-how. The role of curanderas, sanadoras, and of midwives, according to Nari,
evolved from female reproduction needs—maternity as politics. Furthermore, it was a physician, Dr.
Carlos Tejedor, who was given the responsibility of writing Law No. 1920 in 1887 that criminalized
abortion in Argentina.25
For Nari, the years 1920 to 1940 denote the other half of her periodization when the politics of
maternity was socialized across Argentina. The 1920s marked the rise of the middle-class, mass
urbanization, consumption, and the commodification of femininity, which was followed by the 1930s—an
era of rising class tensions, along with a conservative and xenophobic backlash enveloped in a world in
economic crisis. In 1903, the prison sentence for performing an abortion was raised to range from three
to fifteen years, instead of three to six; but, in 1921, a noticeable shift took place in the articulation of
laws that affected maternity and female sexual rights. In an article by Eduardo Soria, he explains that in
1921 the charge of writing a new eugenics law was given to a group of men, mostly academics, who
closely followed political debates in Europe and the United States. Influenced by sterilization policies of
the mentally ill in the United States, the 1921 eugenics law in Argentina expressed similar views as it
advocated for the so-called protection of the greater good of society and the "perfection of the [white]
race."26
Within the looming discourse of eugenics, the 1921 law also defined three legal abortion terms:
therapeutic abortion, eugenistic abortion, and sentimental abortion. These terms continue to hold legal
significance in present-day Argentina. Therapeutic abortion was legalized under the 1921 code, which
meant that a judge had the power to rule whether a woman could interrupt her pregnancy if a doctor
attested that her pregnancy endangered her life. Sentimental abortion meant judicial permission could be
given in cases of rape. Abortion for eugenics purposes allowed the state to force pregnancy interruption
upon individuals who were deemed mentally incapacitated. Soria argues that by placing abortion within
the broader national eugenics plan, it further signaled how the female body and state intervention over
25
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female reproduction rights affected the construction of the Argentine national identity that sought to
create "a racial blend with 'the best of Europe.'"27 The abortion codes of 1921 remained untouched until
1968 when the wording for "sentimental" abortion was altered to "circumstances of rape" and stateenforced abortion of the mentally ill would need the approval of a legal custodian.28 In other words, the
1871 Civil Code and the 1921 law remain foundational in dictating female sexual rights in Argentina in
the 21st century. When further changes were made to the code in 1994, which will be discussed in
Chapter 3, they proved more restrictive than the original codes.
According to Nari, there was a noticeable drop in the birth rate in Argentina in the 1920s which
worried policy makers. More women in this period found it necessary to control their sexual
reproduction, albeit largely due to the harshness of the economic realities of low wages for some and the
desire to expand the possibilities of their social mobility for others. This was an era in which more
women entered the formal economy and found employment as secretaries, department store clerks, as
well as jobs in the then-expanding textile and garment industries. Nari notes that the Woman Question
was redefined in the 1920s to meet the interests of mostly urban, middle-class women. She underscored
that "las otras" ("the other women"), working-class women and rural women excluded from the forwardpace of modernity, "were traversed by modernity."29 A harsh but often not recognized reality. During
this period, the politics of maternity expressed by the state was further socialized in its emphasis on the
nuclear family as a social ideal, which reinforced the expansion of a gendered wage system. Nari
mentions that the socialization of the politics of maternity seems to be the prime response by policy
makers to the decreased birth rate. However, the birth rate continued to drop further in the 1930s due to
the world economic crisis and it also quickly transitioned into a political crisis. An important factor to
highlight is that coitus interruptus and abortion, the most common forms of pregnancy avoidance and
termination, should not be deduced as expressing decisions made by the female in the relationship, since
27
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it is likely that in most cases, especially during the era being discussed, that such decisions often
expressed the forced upon desire by the male partner.30
It is essential at this moment of the analysis to step back and discuss another important evolving
factor in the late 19th and early 20th centuries, which is the politics of gender equality described more
concretely as feminism.

Early Feminism(s)
In Mujeres y Feminismo en la Argentina (Women and Feminism in Argentina), Leonor Calvera
identifies feminism as rooted in the ideas of the Enlightenment, republicanism, and the rise of "the self."
She highlights the writings by French republican Olympe de Gouges and British republican Mary
Wollstonecraft as influential in the development of feminist theory.31 Both de Gouges and Wollstonecraft
reacted to the ideals of equality advocated in the French Revolution and the political marginalization of
their gender. Calvera connects the writings of de Gouges, Wollstonecraft, and the 1848 convention in
Seneca Falls as the main ingredients that influenced Argentine feminism.32 On the one hand, Calvera is
correct in placing feminist ideas with figures like de Gouges as a manifestation of new ideas such as the
rights of the individual which was crucial in defining the modern citizen; on the other hand, initiating the
narrative in Europe does not give proper credence as to how women and feminists in Argentina (as well
as Amerindians and mestizas within the territory that would eventually be called Argentina) constructed
their identity and their politics of gender equality.
In the late 19th and early 20th centuries, the term feminism held versatile meanings since it was
used and embraced by women from different classes and political ideologies. Most women in the early
feminist period expressed a feminine narrative to argue for the expansion of their social and political
rights—in other words, they did not press for gender equality, but instead sought to expand the rights of
30
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their given female sphere. For example, the Argentine socialist and feminist Alicia Moreau contended
that within the gamut of social maternity women were qualified to deal with municipal questions due to
their experience in running a household.33 Moreau was one of the founders of the Feminist Center in
1906 whose main goal was the expansion of education for the creation of “better wives” and “better
mothers.”34 The linking of the designated female responsibilities in the "private" sphere with the political
sphere was the most common avenue used by women of this time who sought to expand their rights.
When suffrage was expanded to all men in 1912, a few women did express pubic disagreement over the
legal decree that secluded women as "no ciudadanas" ("not citizens") but, overall, response was
minimal.35 Furthermore, views over reproduction rights and sexuality remained uncontested by the most
part.
Socialist and anarchist women proved the most confrontational in contesting normative social
mores. In hindsight, in reading their views, one can detect a level of acceptance to the delineated gendered
spheres. But their ideas and opinions must also be placed within its time and place. As an example of
unconventional ideas, the anarcho-communist paper La Voz de la Mujer (Women's Voice), a short-lived
anarchist publication that circulated sporadically between 1896 and 1901, contributors expressed support
for free love, opposition to the institution of marriage, and conveyed demands for the improvement of
labor conditions for working-class women.36 Maxine Molyneux argues that the few pieces written in La
Voz about female sexual rights mirror the normative views of that era, but Molyneux was also comparing
their views with Latin American female revolutionaries in the mid to late 20th century. Overall,
Molyneux gives less weight to their radical formulations around the sexual "act," which was a
provocative notion in their time. La Voz contributors did express support for family planning within the
eugenics framework, they described abortion as an immoral act done by hypocritical nuns and bourgeois
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women, and lastly, situated masturbation, 'degenerate sex,' and sexually transmitted diseases as acts
performed and spread by the enemy class.37 Molyneux notes that the women who wrote for La Voz
represented a small clique and their opinions cannot be merited as a sample size of the opinions of
proletarian women. However, an interesting and relevant point is that these anarchist women described
themselves as feminists, which was frowned upon by socialists and anarchists in contemporary Europe.38
This fact accentuates the fluid usage of feminism in Argentina. In an article published in 1897 titled
"Feminism," in the anarchist press Germinal, adduced that the term could have revolutionary
connotations beyond functioning as a mere benefit for "elegant little ladies."39 Overall, the opinions
represented in La Voz proved the most radical for many years to come since they challenged "the family
as an institution, monogamy and the seclusion of women in the home."40
While a few articles in the La Voz de la Mujer acknowledged female sexual agency, feminists in
the Radical Party (UCR) and the Socialist Party (PS) focused on gaining female suffrage and/or
opportunities in higher education. In the case of the female members of the PS, they created a journal in
1910 called Unión y Labor (Union and Labor) that supported their work in Casa del Niño (The Children's
House).41 The goals of the journal and the House were to expand and safeguard rights connected to
maternity and the upbringing of children, such as ending child labor and restricting work hours for
women. PS women focused on improving labor conditions for women on the grounds that a poor work
environment and low wages impeded their fulfillment as mothers. Paula Halperin discerns that the
question of women controlling their bodies and sexual reproduction was not discussed by feminists or
women's groups during this period. In reviewing several texts, there does not seem to be any response to
the criminalization of abortion or the subsequent changes to the legal codes that affected female
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reproductive rights until the 1970s. However, feminists and religious organizations in Argentina did
advocate for the criminalization of prostitution beginning in the late 19th century. Prostitution remained
legal until the mid-1930s and de-criminalized in 1944 until 1966 to supposedly quell homophobic
anxieties within the military and functioned as an additional show of power against the Catholic Church.42
La Voz de la Mujer and Unión y Labor published several articles on the subject that expressed the need to
end the social ill of "the fallen woman."43
In Sex and Danger in Buenos Aires: Prostitution, Family, and Nation in Argentina by Donna
Guy, she notes that following the passing of the 1921 eugenics codes, new penal codes were enacted in
1923 to control prostitution in accordance to venereal disease laws that supposedly sought to protect the
interests of society.44 The ordinances restricted the creation of bordellos, but also categorized as a
bordello any apartment or living complex that housed a prostitute which skewed the data. Since
prostitutes often lived in common housing complexes with working-class families, working-class women
were often conflated as part of this danger paradigm. Socialist legislation in the 1920s meant to
supposedly protect working-class women also functioned as a form of state control. The venereal disease
law did not only target female prostitutes, but also women who labored outside of their home; yet, social
issues such as rape and sexual harassment in workplaces were never addressed within the law.
By the 1920s abortion became a social and political taboo rarely discussed openly. Breaking the
silence around abortion is one aspect that would make the 2003 women's movement so momentous. In
Politics of Maternity Nari explains that in one hospital in Buenos Aires between the years 1908 and 1912
abortion rates rose from 9 to 17 percent.45 Nari also mentions that according to standard hospital
questionnaires, some twenty-five percent of women "confessed" to having had an abortion and according
to the notes written by the person overseeing the clinic that the abortion rate was probably closer to sixty
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or seventy percent. If the rates were so high and the experience so common, how was abortion created
into such a social taboo?
To exemplify the depth of the abortion taboo, there is an account by a feminist from the elite in
the early 20th century who would relate years later the experience of an unwanted pregnancy during her
youth. Victoria Ocampo's (1890-1979) memoir describes her personal life and the challenges she faced
when she entered the designated male space of prose, literary criticism, and editorial work.46 While
Ocampo held a privileged access to education and social mobility, she nevertheless encountered pressures
stemming from the expectations of her gender within her social class. Her memoirs were written
following the rise of the feminist movement in Europe and probably influenced her retrospective analysis
of socialized sexuality. In her early twenties, Ocampo entered a conventional marriage that proved
unhappy and she eventually initiated an affair with her husband's cousin. When she discovered she was
pregnant with her lover's child, she states in her memoir, "I had the sensation of playing host to a body
that was obeying its own laws without taking me into account in any way."47 She explained that the idea
of having an abortion never occurred to her and instead she contemplated suicide since having a child was
not socially plausible. Ocampo eventually miscarried and described her moment of serendipity like a film
noir scene, "I woke up damp with blood. I got up and still in my night gown I went onto the terrace by
my room: Thank you fate, I thought."48 Ocampo's description of an experience that took place in the
1920s underscored the extent social pressure and mores played on the individual for she considered the
extreme possibility of suicide instead of pregnancy interruption.

Feminism versus Evita?
In Sex and Danger in Buenos Aires, Guy describes the 1920s as an era dominated by socialist
legislation, while the 1930s by conservative figures. She views that the death of Carlos Gardel (the
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renowned tango singer) in 1935 as a moment that demarcated the end of an era and the beginning of a
new one. Besides 1935 initiating the criminalization of prostitution, the 1930s was occasioned by
censorship codes, the propagandizing of clean morals and sexual prudery that gave rise to social sexual
anxieties.49 This paralleled similar trends with U.S. legislation as censorship codes were widely enacted
in 1934. Guy explains that by the late 1930s the conservative tenor would be further solidified by the
onset of the Second World War. She also notes that it brought about major cultural shifts in which,
"Popular culture was sanitized and ultimately suppressed by moral reformers, and in the process, gender
relations were constructed to focus on males."50 With the introduction of soccer as a male cultural
pastime and the inclusion of working-class men into national politics, the male space of soccer, union
halls, and political party halls further alienated women from the public/political scene. Yet, class
antagonism and sexual anxieties continued to sizzle as social undertones. In a sense, the tension that
would be seen between Eva Peron and feminists thus represent the "problems" and issues that were
suppressed in the earlier part of the century.
In 1935, a fifteen year-old young woman and illegitimate child from the small town of Junin in
Buenos Aires Province moved to Buenos Aires city in search of fame and fortune. This young woman,
Eva Duarte (who would later be known as Evita Peron or Evita Duarte de Peron), was part of a wave of
Argentineans who moved from rural areas to the big city to better their standard of living during the Great
Depression. Like all humans, Eva Duarte was a product of her time. At the prime age of 15 she
internalized the social cues promoted by her society, but as a young woman marginalized by her status of
illegitimacy and class origin, making it in Buenos Aires would be no easy feat. Duarte eventually found
work as an actress in theatre, radio, and film. In 1944, Eva met Col. Juan Domingo Peron at an
earthquake benefit. Soon after they moved into together and married by 1945. Whether Eva became
involved with and married Peron for love or personal interests is irrelevant because it is clear that they
both benefited from their union.
49
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While the political evolution of Juan and Eva Peron is not the main analysis of this thesis, it does
hold a significant place in Argentine feminist history. When Eva met Peron in 1944, he was a rising
military-political figure. He participated in the 1943 military coup where he was given a position within
the Secretary of War and the little-desired post as Secretary of Labor. As Secretary of Labor, Peron
garnered support from the labor movement due to the labor and social policies he championed, as well as
the political alliances he made with labor officials. Growing support for Peron among the working-class
was solidified when the labor movement rallied to his defense after the government incarcerated him in
1945. Peron consolidated support from an organic labor resistance movement that initially sought to
create a Labor Party, but he quickly funneled the engendering cause into his own interests in the creation
of a political party. The Partido Justicialista, or typically referred to as the Peronist Party, revolved
around the personalist politics of Peron and his notion of social justice (justicialismo). 51 Peron won the
presidency in 1946 and he, along with Eva, secured political and social support among the marginalized
descamisados ("the shirtless ones") and the working-class via multiple tactics. In historian Daniel James'
book Resistance and Integration, he discerns in-part the reasons for working-class loyalty towards Peron
and the elements that contributed to the long-lasting survival of Peronism. James states, "While there was
a rhetoric of an indivisible community—symbolised in 'the people' and 'the nation'—the working class
was given an implicitly superior role within this whole, often as the repository of national values."52 In
other words, the working-class was integrated into the national memory or as James calls it, "the national
political community."
As a political force, Eva proved politically capable and determined, the idea of winning over a
section of women to Peronism, or justicialismo, was plausible. Peronism manifested inasmuch the
textures of growing social tensions in Argentina as Peron's personal ambitions. The class fissures that
existed within the women's movement were amplified in this period and resulted in the conceptualization
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of feminism as purely a middle-class and elite women's cause—creating a shift from the earlier part of the
century. Donny Guy exquisitely states,
Much of the class anger directed at Evita and Juan Peron in the 1940s and 1950s derived from the same
value systems that had generated the lively debates about prostitution and popular culture before 1936.
That same fear of female independence, of lower-class and dubious women's taking control over their lives,
of them joining with society's with dangerous men in a social revolution, all came true with the context of
the Peronist years, 1943-1955, and in this fiction became reality.53

This shift in the attitudes by working-class women towards feminism and feminists towards labor can find
its roots in the political rifts of the 1930s, but was further exposed in the 1940s.
While Peron was Minister of Labor, he was denied a request for female enfranchisement through
presidential decree.54 Once winning the presidency, Peron placed Eva in charge of leading a female
suffrage campaign that would lend support to the Partido Justicialista. Eva organized a public campaign
for the female suffrage cause that led to the creation of the Feminine Peronist Party (Partido Peronista
Femenino). Her speeches were directed to the main base of Peronist support—the industrial working
class. According to Marifran Carlson, Eva's support for female suffrage and political involvement was
described in a language that reassured men that the politicization of women would take place while
embracing a feminine sensibility. Carlson notes, "[Eva] promised men that, after enfranchisement,
women would not become masculine or overbearing. In fact, she said, the right to political participation
would make women more feminine and attractive; they would be Peronist partners to their men."55
Longtime feminists who organized against Eva accused her of high jacking the suffrage cause for Peron's
political ambitions. It should also be noted that feminists who were Eva's contemporaries did not seek to
rupture the normative feminine demarcations, but instead their opposition towards Eva rested on class
disagreements.
However, Juan and Eva Peron were not benign figures and they did silence their opposition,
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ranging politically from the left and to the right through blacklisting, firing, isolating, and arresting
individuals or members from organizations that opposed them. For example, the aforementioned Victoria
Ocampo was imprisoned for a short while in 1953 due to her opposition to Peron and, significantly,
Chilean poet Gabriela Mistral organized support for her release.56 Feminist disagreements with Eva
Duarte drew on class tensions in which opponents articulated crude personalized attacks highlighting her
impoverished background and her rise into political prominence as result of her loose morals and sexual
promiscuity. Eva would be described by some as "la mujer del latigo" ("the women with the whip")
which was a critique of her confidence, as well as her supposed emasculation of Peron. Others described
her as "la Señora de la Esperanza" ("The Lady of Hope") which embodied her as the people's savior.57 In
other words, Evita's name was often used by elite women and those closely identified within this class, as
synonymous with "whore" and her sexual agency was interpreted as a reflection of the chaos of that other
Argentina. Donna Guy explains that for the elites and conservatives Eva represented a society in chaos
(so-called anarchy); such examples being that she was motherless, politically savvy, determined, and her
supposed "questionable" sexual morals instilled biblical-like apprehensions. Interestingly enough, most
of the fire and criticisms towards early Peronism (which includes some present-day Argentine academics)
places Eva as the foci of disruption, while Peron's virility and "questionable" morals are rarely catechized.
Working-class women began to see Eva as someone who spoke to and for them. They came to
deeply admire her and an admiration that ran so profound that it continues to this day; for union halls in
Argentina are more likely to have a picture of Eva Duarte rather than Juan Peron. Her political reach was
not just emotional or urban folk, but institutionalized through government social programs and political
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networks. Eva's hands-on approach, from holding the hands of individuals with leprosy to freeing
individuals from jail who had committed poverty-related crimes, made her a hero for the downtrodden
and impoverished. Eva recognized that other Argentina that the elite vulgarized, in a similar manner in
how the elite vulgarized Eva. Distinguished feminists such as Alicia Moreau, Elvira Rawson, and
Victoria Ocampo found new allies among women in the oligarchy to rally against Eva's role with the
female suffrage campaign which further complicated the feminist relationship with working-class
women.58 When the ratification of female enfranchisement came through in 1947, prominent feminists
boycotted the celebration rally in downtown Buenos Aires where thousands of women were present.59
Yet, Eva was there and so were the thousands of other women.
Even though Eva Duarte did not share the same level of power as her husband, she was more than
a pretty face. Duarte carved out her own leverage and networks and took action in her own right, which
at times resulted in vendettas against elite women who had insulted her. She shut down the posh
philanthropic Benefit Society and replaced it with the Foundation for Social Assistance that would be
heavily subsidized by the government.60 This new foundation (that would later become the Eva Peron
Foundation) articulated the populist claims made by the Perons that their government would function as
the harbingers of the descamisados. The working-class gained confidence and a national place during
Peron's presidency as unions grew in size and political leverage, but weakened by their ties with
Peronsim—i.e., subordinating their autonomous interests of their class or union for the Peronist Party.
Working-class women were also, to a minimal but noticeable extent, able to contrive their own voice as
union members and as peronistas (Peronists).61
In 1954, Juan Peron changed the Civil Code recognizing all children and ended the legal stigma
of illegitimacy, which reflected Eva's own personal background. This change in the code was not a
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feminist demand, since their uniting issues were suffrage and divorce. However, eliminating the legality
of illegitimacy widened the sexual space bound by "honor." While notions over sexual reproductive
rights did not shift in this period, the legitimization of the working-class as part of the national imaginary
strengthened their collective sense of self and agency. The majority of working-class women maintained
their expected roles as wives, mothers, and caretakers of the home, but gained a political icon: Eva
Duarte.

In this chapter, several foundational elements were discussed in the construction of female
citizenship and motherhood. The first section focused on the relationship of the liberal politics and
modernity in shaping post Spanish colonial and Argentine colonizer gynocitizenry. On the one hand,
government codes strengthened the idea of women as mothers through a politics of maternity. On the
other hand, female reproduction was linked to a "whitening" campaign to create an Argentine "race"
through a politics of eugenics. The second section discussed the Argentine roots of feminism and its fluid
discourse best described as feminisms. This section also described how abortion was a taboo subject
internalized by women of different classes and different political views. The final section explained the
complicated history between feminism and Eva Peron. As class tensions overrode a politics of gender,
longtime feminists who had struggled for suffrage since the earlier part of the century opposed Eva's
campaign for female enfranchisement. This inability by feminists to embrace the plurality of the needs of
their gender isolated them from marginalized and working-class women. When second-wave feminism
erupted across Western Europe and the U.S. in the 1960s, their cause resonated minimally in Argentina.
Social inequity and revolutionary change dominated the politics of the era. Yet, it is not the revolutionary
experience but, instead, the repressive dictatorship of the 1970s would unintentionally reframe
motherhood, feminism, and womanism.
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Chapter 2

Revolution, dictatorship, and democracy:
reframing motherhood, citizenship, and feminism
This chapter will discuss a complex period in Argentine history that deeply polarized the nation.
However, for the purpose of this thesis, this section will focus on the relevant elements that affected
women and, in particular, the development of the women's movement. There are three aspects that will
be reviewed: first, the role women played within the revolutionary and feminist discourse of the 1960s
and 1970s; second, the female experience during the dictatorship and the response by women whose
children were desaparecido—the disappeared one—by the state; and lastly, how women and feminists
reorganized their political space during the return to democracy after experiencing dictatorship and exile.
The era of second wave feminism during the 1960s and 1970s was overshadowed in Argentina by
perceived broader political issues of social inequity, revolutionary ideologies, and Cold War politics. The
era of military dictatorial rule from 1976 to 1983, sometimes referred to as the Dirty War, reaffirmed the
masculine sphere through state violence that punished female revolutionaries for betraying their expected
feminine social role. At the same time, the politics of maternity that the Argentine state embraced was
reshaped by a section of women whose roles as citizen-mothers was ruptured by state violence.
Motherhood, or a militant motherhood as Nikki Craske describes, played an emblematic role in resisting
the regime. The historical legacies of the dictatorship are paramount to understanding the political
undercurrents that continuously protrude in present-day Argentina, exposing the traumatic and polarizing
experiences that affected the national memory. Furthermore, the return of democracy in the early 1980s
was also the return of feminism and, in essence, a new feminism marked by the trauma of state terrorism,
as well as exposure to Western European and U.S. feminist discourse. The 1980s brought about an era of
new possibilities that motivated women and feminists to create new spaces in what would be known as
the encuentros. An encuentro means encounter, but can often be used synonymously with conference.
But calling a large gathering an encuentro gives it more of an organic, versus structured, connotation.
Underlying these political impasses was the perpetuation of silence around the abortion question in which
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feminists would attempt to breakthrough. The issue of abortion appeared in the public sphere in the
1990s, not as an offensive campaign for legalization, but as a defensive campaign in which feminists
attempted to hold-on to the few sexual reproductive rights granted by the state. The Peronist president
Saul Menem joined the "pro-life" bandwagon in the mid-1990s attempting to criminalize abortion under
all circumstances. But the definition of the "right to life" and of "human rights" had taken particular
meaning in Argentina as they were terms embedded in the experiences of the dictatorial years.

From revolution to dictatorship
The 1960s and 1970s saw Latin America caught in the polarities of the Cold War. For some
politically conscious women, the class and political tensions of the era drew them to the cause for a better
world which overrode issues that only affected their gender.62 With the rise of an acute revolutionary
political discourse following the 1959 Cuban Revolution and the desire for social equity, the politically
active youth of that generation gravitated towards socialist ideas and some into armed struggle. Women,
too, entered the revolutionary organizations wishing to take part as equal players in the struggle.63 Due to
the legacy of Peronism, many Argentinean youth conflated Peronist politics of social justice with the
ideology of the new era. Around this time, the feminist movement in the United States and Europe
experienced a revival and redefinition (second wave), but it resonated minimally in Argentina. The
young generation of militants and socially conscious women came to view feminism as either an elite
cause that opposed Peronism or as a movement in the imperialist centers void of incorporating class
realities. They saw feminism as solely a politics of gender, thus reflecting a drastic shift from the fluid
meaning of feminism in the early 20th century Argentina.
However, a few feminist organizations sprung into being in the early 1970s, like the Unión
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Feminista Argentina (UFA, Argentine Feminist Union) and the Movimiento de Liberación Femenina
(MLF, Movement for Feminine Liberation). Due to the smallness and limited interest in the movement,
these groups are largely remembered as a counter-culture movement. When the second Peronist
government passed a decree in 1974 prohibiting the distribution of birth control and the dissemination of
information related to family planning, a small number of feminists organized pickets.64 In an article by
Mabel Bellucci, she notes that the assault by the Peronist administration against female sexual freedom
pushed Argentine feminists for the first time to articulate abortion as a cause and put forward the demand:
"free and legal abortion".65 With the onset of the UN Decade for Women beginning in 1975 it created an
occasion for conferences to discuss gender equity but such a possibility was cut short in Argentina by the
1976 military coup.
It is impossible to define a universal female experience within an era but there are certain realities
that resonate into the attitudes, memories, and mentalité that might not have been experienced personally
by all, but recognized by most. In the case of Argentina, that recognition was contested in memory
battles over how state violence would be remembered within the national narrative. During the brutal
military dictatorship, also known as "The Dirty War," thousands of radicalized youths (college students,
unionists and others) were arrested, brutality tortured, exiled, and some were never seen again. State
repression was justified as a means to supposedly cleanse the nation from "subversion" and a so-called
"war." Thousands of Argentines were desaparecido into mass graves or thrown into the river Rio de la
Plata and the Atlantic Ocean.66 Both men and women who were politically active encountered this fate,
but women were targeted differently. In State Repression and the Labors of Memory by Elizabeth Jelin,
she describes how the repressive regimes in the Southern Cone came to characterize a "[m]asculine
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military power in the public sphere."67 Jelin explains how the female body became a special target as
they were seen as women who had deviated from their intended role in society. Sexual violence
embodied this act of "feminization" and forms of torture that focused on their vagina, breasts, and uterus
were common place. In a similar light, Jelin argues that "[f]or men, imprisonment and torture were acts
of "feminization," in which they were transformed into passive, impotent, and dependent beings."68 There
are also several hundred cases of disappeared women who were pregnant during their imprisonment and
whose children were given to military families and their allies and, in a few cases, placed into adoption.
It could be interpreted that these women and their families were punished for their failures as mothers to
have raised (and become themselves) disobedient patriots. Fundamentally, the kidnapping of the children
of the disappeared was part of a broader project by the military dictatorship to cleanse the nation of
communists which embodied the Cold War battles of the time. One could argue that an underlining
theme exists within Argentine history of "cleansing," from the Desert Campaign of the 1870s to the
eugenics campaign of the 1920s to the "Dirty War." In all those instances, female reproduction was a
target of state control. However, that well-embedded notion of motherhood would be utterly transformed
during the era of military rule by a group of women as a form of state resistance.

A militant motherhood
The political repression and mass disappearances were not uncontested and in the forefront of the
struggle for human rights, motherhood surfaced as a resister to the military junta. Especially in the first
years of the dictatorship, women wondered from government offices to hospital morgues in search of
husbands, children, and loved ones and encountered other women in a similar quest which eventually
evolved in them consolidating their efforts. These mostly working-class women once organized would be
known as Madres de la Plaza de Mayo, but usually referred simply as the Madres. The dictatorship
attempted to smear them as Las Locas de Plaza de Mayo (The Madwomen of May Plaza) with no success.
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One of the founders of the organization whose husband and son were disappeared was Azucena Villaflor
de De Vicenti, who worked as a phone operator and in the steel industry before becoming a housewife.69
Many members of Madres, like Azucena, might have been a member of a union or taken part in a Peronist
rally at some point but, by and large, their daily activities focused on the maintenance of the family and
the household. When a woman's child or husband was disappeared by the state, the women experienced a
rupture in her identity, in which Jelin notes, "When kidnapping men, the repressive system affected
women in their family and kinship roles, that is, in the core of their traditional identities as mothers and
wives."70 They embraced their motherhood which functioned as a protector when they made their
desperate pleas within a passive voice asking and demanding from the government to please help them
find their children. Yet, this rupture pushed them into the public space and they soon organized visible
pickets in Plaza de Mayo. Every Thursday, beginning in 1977, the Madres marched around the Plaza
wearing kerchiefs on their heads on which many embroidered the name and the day their loved one
disappeared while carrying pictures that asked: "Where are they?" After many interviews with members
of Madres, Jo Fisher deducted that "[t]he decision to install a permanent weekly presence in Plaza de
Mayo was an act of desperation rather than one of calculated political resistance…The Mothers, however,
who had no legal or political experience, recognized that their only weapon was direct action."71 Nikki
Craske describes this form of social protests as a "militant motherhood" or politicized mothers "who see
motherhood as 'above' politics and who engage with marianist ideals of women's moral superiority."72 73
During the dictatorial years fear stifled political discourse that had been allotted to civilian men. Also, the
military government imposed a masculine dominance that contrived women further in their social
exhibitions. Members of Madres engaged in their social space as citizen-mothers but were obligated to
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make their cause public and in due course became political since their contestation was with the
authoritarian regime.
Motherhood appears as a binding identity within the politics of the Argentine state and with
women themselves. By the end of the military rule, female political involvement as gynocitizens and
citizen-mothers was altered. Motherhood, the embodiment of the female space that connected her with
the nation, was modified by the dictatorship and by citizen-mothers themselves.

The return to democracy and los encuentros
In December of 1983, the Radical Party (UCR) candidate, Raul Alfonsín, was inducted into the
office of the presidency of Argentina signaling the beginning of the transition into democracy after seven
years of brutal dictatorial rule. This moment resonated in society in what was called posibilidad
(possibility) as citizens attempted to redefine their suppressed public voice.74 The return of political
exiles brought into the mix women who had been influenced by the women's liberation movement in the
U.S. and Europe. This regeneration of activity was as much about redefining the national ethos as it was
about gauging the political space for groups who had been silenced during the dictatorship.
Throughout 1983, feminists and women's groups reorganized their efforts which came to embody
their experiences of the previous decades. Former female revolutionaries from the 1960s and 1970s
reflected upon their gendered experience as women in their political organizations. Many of the feminist
groups created in the early 1980s were done out of the purview of political parties, but not lacking
involvement of female party members creating a doble militancia (double militancy/membership).75
After much discussion and debate over the campaign to legalize abortion, several of these groups decided
to change their pre-1976 demand of 'Legal and free abortion' to 'Decriminalization of abortion.' They
presented their cause on International Women Day (March 8th) 1984 by stating, "We don't want to have
abortions, but we don't want to die from abortions either." This statement seems to mirror a similar tone
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to the demands presented by Madres to the military government that conflated a desperate plea in a
passive tone but packaged as a demand. The change in language reflected several issues. Firstly, the
trauma of the dictatorship had scarred politically conscious women (directly and indirectly) since they had
been targeted for their non-feminine behavior. Second, revolutionary women (in Argentina and exiled)
looked on as members of Madres were able to contest the brutal military regime while they were left
powerless. By demanding the decriminalization of abortion instead of free and legal abortion it
minimized the notion that a woman might want to reject motherhood all together and it also sidelined
class questions in relation to access. The slogan demonstrated the political space that these women felt
they could engage with and the political difficulty in rupturing the mother-citizen dichotomy when
mothers played an important role in resisting the dictatorship. This position taken by feminists of the
1980s marked a cautious strategy by the movement that would continue into the early 1990s.
When the UN Decade for Women (1975-1985) concluded women in Argentina were in a very
different position in contrast to ten years prior. The United Nations sponsored several conferences
throughout 1985 to discuss the accomplishments and issues that need to be addressed. In 1985 the 3rd
World Conference on Women was held in Nairobi and the 3rd Latin American and Caribbean Feminist
Conference in Brazil. In Argentina the 1st Encuentro de Mujeres (National Encounter of Women) was
organized that same year drawing approximately one thousand participants. The Encuentro agreed that
the "decriminalization of abortion" was a campaign issue that the feminist groups held in common. The
majority of conference participants were middle-class, educated, feminist women connected to either
leftist or Peronist organizations, along with a few independents. Most working-class women in the 1980s
did not identify or sympathize with the feminist cause and, for the most part, did not participate in the
encuentros. The conference became a yearly event in Argentina whose character and size went largely
unchanged until 2002-2003. Mabel Bellucci notes that the discussion over abortion faded to the
background by the late 1980s as the discourse over "new concepts of reproductive rights" took
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precedence and feminists fell into their older mode of prioritizing their party affiliations.76 When the
Peronist candidate Carlos Menem took office as president in 1989, he publically opposed abortion to ease
tensions with the Catholic Church. By the early 1990s the struggle to legalize or decriminalize abortion
had become the cause by a small group of feminists.
Yet, the small group of devotees would keep the abortion cause going. The 5th Latin American
and Caribbean Feminist Conference was organized in Argentina in 1990, of which the date “September
28th was designated as an annual day of action for the legalization of abortion in Latin America and the
Caribbean.”77 The following year, women and feminist groups in Argentina part of the Foro por los
Derechos Reproductivos (Forum for Reproductive Rights) decided to use March 8th (International
Women’s Day) as an annual hallmark to petition parliament for the decriminalization of abortion.78
During that same year, the Argentine Congress passed Law 24.012, or also known as the “quota law”,
requiring political parties to nominate female candidates as a minimum of 30 percent of their ticket. In
this sense, some political parties responded to feminist pressures for democratic equality and supported
the quota law in order to expand their constituencies.
In 1994 the discussion and debate surrounding abortion resonated across the world as the Catholic
Church and Christian churches mobilized opposition to a woman's right to choose abortion. In the United
States, such attacks became conflated in the political culture war atmosphere of Newt Gingrich's
"Contract with America" and the violence promoted by Operation Rescue.79 Italian neoconservatives and
the Catholic Church led a campaign in Italy opposing the legality of contraception and abortion. In
January of 1994, Pope John Paul II addressed a group of Italian pharmacists and quoted an appeal made
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by Pope Paul VI to abstain from dispersing "products that demean man and his dignity."80 Prominent
individuals, like Mother Teresa of Calcutta, joined the public campaign opposing divorce, contraception,
and abortion by consolidating forces with Islamic fundamentalists at the International Conference on
Population and Development in Cairo in 1994.81 Mother Teresa had declared in her 1979 Nobel Peace
Prize acceptance speech: ''To me the nations with legalized abortion are the poorest nations. The greatest
destroyer of peace today is the crime against the unborn child.''82 One could also include the 1989
misogynist massacre at the École Polytechnique in Montreal when a gunman killed fourteen female
engineering students as part of his crusade against feminism in affecting the overall atmosphere in world
politics over reproductive rights.83 The 1995 UN Women's Conference in Beijing cannot be omitted in
the realm of international accounts since it was a very publicized political event, but had little social effect
in shifting gender inequalities around the world. Also, the Conference was not organized in response to
attacks against female reproductive rights, but was instead a follow-up to the previous UN Decade on
Women (1975 to 1985), meaning the speeches and discussion remained within the realm of political
correctness.84
In 1994, President Menem attempted to include a clause in the Constitution that stated:
"protection of the right to life from the moment of conception until natural death."85 The language
represented in the clause expressed opposition to abortion and euthanasia under all circumstances.
Menem's "holy crusade" sparked a chord across different layers of Argentine society and women
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consolidated their effort to halt the constitutional reform by forming the Mujeres Autoconvocadas para
Decidir en Libertad (MADEL, Self-Convened Assembly of Women for the Right to Choose Freely) that
encompassed approximately one hundred political and civic organizations.86 Due to the quota law, a
significant number of women were prominent within the political sphere and some joined the effort.87
The question of "right to life" also took a different character in the debate due to the legacy of torture and
disappearances in Argentine. In an open letter by MADEL to the government explained how the
discussion around "human rights" had taken a hypocritical turn:
… attempting to impose their interpretation of "the right to life" on everyone and denying the right
of women to choose freely. A government that has pardoned people who were responsible for the
systematic violation of human rights, whose victims were to great extent pregnant women--who
were murdered after being separated from their children--is not in a position to promote a
campaign against abortion in the name of "the right to life".88

Due to an outpouring of opinions on both sides on the issue, a clause was written that satisfied (in a
limited sense) feminists and the Church. The text conveyed that the role of the state as follows: "…an
integrated social welfare programme to protect the unwanted child starting from pregnancy through to the
end of primary school and the mother during the pregnancy and throughout the breastfeeding period."89
In the end, MADEL was able to stop the absolute decriminalization of abortion. However, the main
rallying point for many was the defining of the word "life" and "human rights" based on the experiences
of living under military dictatorship and the thousands disappeared. Following this accord, feminists
stepped into the political foreground. Some focused on lobbying and others took their activism into las
villas miserias (the marginalized poor neighborhoods) creating women's centers. One such example is
Mujeres al Oeste (Women of the West) in Morón (in Greater Buenos Aires) led by Dr. Zulema Palma,
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founded in 1995.90
The 1980s and 1990s functioned as an era of reconfiguration for the Argentine nation affected by
its embedded histories and by new economic policies. As discussed in this chapter, the 1960s brought
about a change in the politics of gender but, by and large, did not confront the question of sexual
reproductive rights. Challenges to the female sphere carried out by female revolutionaries became foci of
assault in the brutality of the dictatorship. Yet, it would be the normalized sphere and imagery of women
as mothers who stepped into the public space leading a so-called subversive movement against the junta
regime. The mothers of the disappeared would be politicized due to a rupture of their intended role as
guardians of the home, family, and bearers for the nation's future. With the return of democracy, the
politics of feminism entered a new crux marked by their experiences and memories of the past and the
new possibilities of the future. They reorganized nationally and regionally across Latin America but
made minimal impact, unable to draw a large influx of female participation. At the same time, these
woman activists were caught defending the few sexual reproductive rights stipulated in the Argentine
legal codes in the mid 1990s. Their ability to mobilize a defense had more to do with the legacy of
dictatorship and what defined a "right to life" instead of the issue of safeguarding female reproductive
rights. However, the 1990s would prove an era of radicalization for women, not by MADEL or the
debate around abortion in 1994, but by the economic reorganization of the nation. The neoliberal policies
deepened by President Menem with promises of economic prosperity began to crack by mid decade. As
the economic crisis began to spread and take on new proportions, women soon encountered a new rupture
with their expected roles as mothers and wives that would push the most economically and politically
marginalized into the political/public sphere. Due to necessity, women were once more drawn into the
public space but under a different a political relationship with the state. New social organizations and
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movements were created to resist austerity policies. At the same time, women drew from the neoliberal
experience a new political understanding of reproductive control, sexism, and institutionalized patriarchy.
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Chapter 3

The Silenced Abortion Crisis and Gendering Neoliberalism

The policies of neoliberalism had a pronounced effect on Argentine society and the gendered
nature of the crisis had disparate manifestations. Women comprised seemingly contradictory experiences
through the course of the 1990s. For some, the family economic structure was ruptured due to the rise of
male unemployment which pushed a significant section of working-class and working poor women into
the industrial and informal workforce for the first time. The structural and social shifts propelled by the
neoliberal policies weakened and emasculated the Argentine state and home. As the standard of living
deteriorated throughout the decade, a silenced form of state violence grew. For Argentine women, the
desire to control their reproductive capacity can be exemplified in the increase of abortion rates during the
decade. Due to the illegality of the abortion procedure and class disparateness reflected in its monetary
availability, death due to pregnancy interruption mirrored the ever-deteriorating social conditions through
the course of the 1990s.
To discuss these questions, the first section of this chapter will concentrate on the ramifications of
neoliberal policies during the 1990s and how these effects were gendered on Argentine society. The
focus will be on the sizeable influx of women into the labor force and the correlation of the rise of
abortion rates in connection to the growing socio-economic crisis. The terms labor and work are used in
this chapter in the "traditional" sense meaning individuals who are employed and paid in exchange for
their labor power. Even though housework is a form of labor power and a social necessity, it continues
unrecognized socially, politically, and/or economically.91 The proceeding section will focus on abortion
figures but will illustrate how neoliberalism and its companion austerity made the social and economic
disparateness of the two Argentinas more acute. The distance between political discourse and social
reality around the abortion issue will also be reviewed. Since this thesis is interested in presenting a
perspective from below, it recognizes how political discourse from above and newspaper coverage tend to
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discuss what is merited as relevant which does not necessarily reflect the lived experiences and often fall
short in capturing the issues of the most marginalized.

From liberalism to neoliberalism
When the military junta took power in 1976 their first task was to suppress radicals and
revolutionaries in the labor movement, universities, and other sections of society. The regime
implemented economic liberalization that reversed long standing policies of import substitution
industrialization (ISI) that had become the bedrock of the Argentine economy since the 1940s. Some
economists have argued that the ISI implosion began in the 1950s and spearheaded Juan Peron's deposal
in 1955.92 Since the early 1950s, the Argentine economy was plagued by inflation cycles for varied
reasons that scholars continue to dispute. One issue is clear, that due to the growing political volatility
within Argentina and the ongoing antagonism between Argentina (mostly of a nationalist nature) on one
side and the U.S. and Europe on the other since the end of the Second World War, foreign investment
declined. ISI protectionist policies were viewed as unfavorable by foreign investors since it restricted
their economic input. The 1976 coup was not only brutal when it came to violating human rights, but the
regime's policies of economic liberalism occasioned a break in the social and economic relations within
the nation. The economists Aldo C. Vacs and Trudi J. Renwich explain:
The military and its civilian supporters believed that the loosening of the free-market forces--up to
then fettered by the existence of an interventionist state and a semiclosed economy typical of the
import substitution industrialization strategy--would not only create the conditions for renewed
economic growth but would also discipline the social actors' behavior, destroying the
93
socioeconomic and political basis for the emergence of populist and corporatist experiments.

The loosening of the economy lifted protectionist policies that had safeguarded the internal industries that
quickly proved unable to compete with foreign imports which eventually led to the gradual
deindustrialization of Argentina. The trade imbalance grew through the 1980s and the inflationary
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problems of the past further depreciated the Argentine currency that triggered inflation rates into new
heights. Between 1976 and 1981, loans from the International Monetary Fund (IMF) and World Bank
(WB) were meant to stabilize the economy produced a four-fold deficit from $9.7 billion to $35.7
billion.94 In 1981, the Argentine government undertook the policy of “debt socialization,” meaning the
state swallows the private debt to foreign banks to allow private industry to reinvest profits. According to
the political economist Joseph Halevi this policy fuelled the problems of hyperinflation that prompted the
crumbling of the Alfonsín government.95

Neoliberal Poster Child
Between 1988 and 1989, Argentina experienced an over 3,000 percent rise in inflation that
energized mass protests and supermarket lootings across the nation. Leading up to the 1989 election, the
Peronist candidate, Carlos Saul Menem, galvanized support from trade unions to oppose the austerity
measures that sought to deepen the liberalization of the Argentine economy.96 However, when Menem
took office, to the surprise of the Peronist working-class constituents, he appointed a cabinet that would
advance the policies he had vehemently disputed during his candidacy.97 Instead of taking the pendulum
the other way, Menem continued the neoliberal swing. Menem's appointment of Domingo Cavallo—first
as Foreign Minister in 1989 and then as Economic Minister in 1991—and Guido di Tella featured as
salient figures in leading Argentina's rapprochement with the U.S. and the U.K. The Argentine trade
union movement was placed in a quandary with their long-time political ally, the Peronist Party, that
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finally reached political power after thirteen years in hiatus. Menem's neoliberal turn caused a crisis
within the union movement and exposed a section of its leadership as more concerned with maintaining
its ties with Peronism than with defending the overall interests of the working-class which motivated a
split in the national trade union organization.98
The years 1989 and 1990 marked important crossroads that led to major shifts in world politics
and economics. The defeat of the Sandinista Revolution in Nicaragua and the initial crumbling of the
Soviet bloc in 1989 brought about the end of the Cold War. The U.S. invasion of Panama that same year
highlighted a renewed aggressive and offensive attitude towards Latin America. In Washington, a debate
ensued between political and economic interests over the restructuring of the U.S.'s relationship with the
region in which the accord made was coined the Washington Consensus.99 The British economist John
Williamson, "father" of the Consensus, described its nascent creation as follows, “I made a list of ten
policies that I thought more or less everyone in Washington would agree and were needed more or less
everywhere in Latin America, and labeled this the ‘Washington Consensus.’”100 The agreement dictated
policies that would regulate the Latin American economy and ultimately became the death certificate of
the Development Project in the region.101 According to Williamson, Stanley Fischer, former Chief
Economist at the World Bank, described the Washington Consensus as the unification of “two competing
economic development paradigms.”102 Argentina's adherence with the Washington Consensus meant its
resignation from the Non-Aligned Movement (NAM) and participation as the only Latin American
country in Operation Desert Storm. Acceptance of the Consensus soon became a vicious cycle of
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austerity plans as loans from the IMF and WB came with stipulations that required austerity measures and
changes in the nation's economic and legal regulations.
In Argentina, three of the ten-points presented by the Washington Consensus had substantial
negative repercussions on the economy: competitive exchange rate, privatization, and trade liberalization.
The competitive exchange rate pressured the Argentine legislature to pass a monetary reform law to
dollarize the Argentine peso. The one-to-one parity stabilized the currency, but made it less attractive for
foreign investors since it was overvalued so laws were passed to compensate and opened up the economy
further. Laws were passed to weaken labor regulations, decrease corporate taxes on payrolls, and to allow
a flexible inward and outward flow of capital to draw in investors.103 The parity law depended on an
assumed mechanism that exports would either surpass imports or be met by a net amount of capital
inflows. Over the course of the 1990s, the privatization of state-run industries and utilities such as
railroads, oil company (Yacimientos Petrolíferos Fiscales), and electrical companies, marked the
beginning of a gradual increase in unemployment. In time, the resulting labor instability and decreases in
tax revenue created an unmanageable fiscal imbalance for state governments. The national government
responded with drastic cuts in public services and benefits. A state policy of social welfare that had
become the bedrock of the post-WWII state-citizen relationship in Argentina was shattered.104 As state
and national revenues decreased, austerity measures were implemented in the attempt to narrow the
budget gaps. As imports increased by some 300 percent between 1991 and 1998 inciting a trade
imbalance, the government needed further loans to patch up an untenable situation.105 Simultaneously,
record-breaking profits were reported and Argentina became the neoliberal poster child of success.
Labor insecurity, growing poverty, and social unrest were largely ignored in statistical figures
that cheered on the “Argentine miracle.” Argentina was a test laboratory for the trade liberalization
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policies of the New World Order as expressed by President Bush in 1990. In discussing the Free Trade
movement in the late 19th and early 20th centuries the Italian Marxist Antonio Gramsci makes some
overarching points that should be considered in present-day analysis, of which he states, "Thus it is
asserted that economic activity belongs to civil society, and that the State must not intervene to regulate it.
But since in actual reality civil society and State are one and the same, it must be made clear that laissezfaire too is a form of State "regulation", introduced and maintained by legislative and coercive means."106
Gramsci stipulates how liberal ideology disseminates the notion of a separation of powers between civil
society and political society when, in actuality, political hegemony crystallizes the economic elite into a
bureaucracy that "exercises coercive power" that is legitimized through its three organs of power:
legislative, judicial, and executive.107 Argentina can be posited as a prime example of Gramsci's warning.
Unable to reduce the growing trade imbalance, foreign borrowing including from the IMF
became a perpetual solution. In July of 2001, the problem of capital flight tipped further the economic
downturn when some $5 billion in bank deposits were removed. The internal collapse accelerated when
Minister Cavallo decided to withhold federal money from the provinces, of which provincial governments
were unable to pay public employees or carry out social services. However, Argentina's security blanket
of IMF loans which had reached $142 billion was further weakened as interest payments became clearly
untenable because the state had to choose between the absolute plundering of their nation or provide some
limited services for society such as garbage pick, education, and food for the needy.108 By November, the
IMF demanded further austerity measures before securing the next loan installment of $1.3 billion, but
economic implosion spiraled into the eventual social explosion when millions of Argentine's protested in
the streets on December 19th of 2001.
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Identifying important economic and political developments is crucial in understanding the
broader picture, but as this thesis seeks to explore a gender analysis of the crisis it means probing into a
space were political recognition is often denied. In the next section of this chapter, shifts in female labor
will be analyzed as it played a central role in female engagement in the political (male) sphere.

Gendering neoliberalism
In an article by Marcela Cerrutti titled “Economic Reform, Structural Adjustment and Female
Labor Force Participation in Buenos Aires, Argentina”, she uses statistical research to explain that as
male unemployment and general labor instability increased though the 1990s more women sought
employment to offset familial financial hardships. The result was a substantial increase in female labor
participation (FLP), primarily from marginalized, working-class, and middle-income families. The
employment opportunities available to these women were in the informal workforce that were usually
temporary, low paying, and/or under the table pay. Cerrutti’s case study focuses on quantitative figures in
the metropolitan area of Buenos Aires and notes:
In the case of Argentina, and especially in the metropolitan area of Buenos Aires with one-third
of the country’s population, women’s labor force participation rates grew sharply from 38% in
1991 to 46% in 1995. In just four years the rate went up 20% and in the last 15 years almost
40%. This significant increase took place at the same time extreme economic reform and
structural adjustment policies were being implemented.109

As corporations downsized, they restructured to create a more “flexible workforce” to increase profit rates
at the cost of deteriorated wages and working conditions. The new labor laws passed under Menem
facilitated these measures. Stereotypes about women workers seemed to fit into the mold of a "flexible
workforce" within the male corporate gaze that interprets female labor as supplementary to the family
household income. As discussed in Chapter 1, the Argentine male worker identity since the early part of
the 20th century has based on an association with his workplace, union, political affiliation and/or soccer
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team—all within the public space. On the other hand, the female worker has been identified with the
private confines of the home as mother and wife, while her employment or political views are speculated
as secondary to her identity. This mindset leads to women being falsely labeled as “less political” and
employers believing that female workers are less likely to participate in strikes or trade union activism.
In her article, Cerrutti mentions that according to her statistical figures and mapped trends, she
rebuffs the often universalized Western hypothesis that female radicalization were the result of their entry
into higher education in the 1960s.110 Since the 1960s in Argentina, a substantial amount of women
entered into professional and white collar spheres, but it did not result in a women's movement. By the
1990s, figures showed women at a close parity with men in the professional and white collar sector.
However, in the area of industrial labor and working-class jobs in general, the pattern was different.
During the political conservative turn of the 1930s, legislators attempted to limit and dissuade female
employment by passing laws to protect the well-being of the mother and child. Also, during the 1930s,
the largest female employer, the textile and garment industries, were deeply affected by the Great
Depression, which left many women unemployed.111 Following the Second World War and the
implementation of Peronist policies that included the creation of ISI industries and state welfare, the
standard of living improved for the working-class of which the male worker was seen as the bread winner
while the citizen-mother's duty was to run the household.112 The conservative turn of the 1930s also
further promoted the socialization and culturalization of the nuclear, middle-class family.113 During the
first Peronist regime when ISI and state nationalization were implemented, emphasis was given to
"heavy" industry (refineries, steel, etc) which primarily employed a male workforce and female labor for
"light" jobs and secretarial work.
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The reimagining of the nation that gendered its citizen, home and the workplace had a lasting
structural impact, but with the onset of the deindustrialization of Argentina in the 1990s, policy makers
did not put into account the social shakeup that would come about. Gender employment statistics for
2001 show that on a national scale women occupied 41.2% of professional employment and 48.8% in the
technical field, but as operatives (in factories) women occupied nationally 27.6% of the jobs.114
According to Cerrutti, the major shift in female labor force participation took place in low paying and
factory work. On average, these women held low levels of education and were either married (with no
children or a child of at least 5 years old) or single living with relatives. She explains that female
employment was affected by the economic crisis which prompted new patterns in labor force participation
(LFP) in which, she explains:
The largest increase in female LFP rates took place over 1993-1995 when there were clear signs of economic
deterioration...But this apparent stability...was more the result of an increase in the proportion of unemployment
than an increase in the proportions of those working. The growth of female FLP rates was mainly due to an
unprecedented increase in the rate of open unemployment...[T]hose with very low levels of education
115
traditionally experienced the lowest [LFP] rates, were the ones who increased the most.

Cerrutti is thus noting that there was an increase of working-class and marginalized women entering the
workforce yet their options were low paying jobs and substandard working conditions. The 2001 figure
of 27.6% of female employment as operatives in factories is probably incomplete due to the high turnover
rate women experienced. Women working in the informal labor force in the 1990s were, statistically
speaking, considered “unofficial” (informal) work because they were rarely documented by government
statistics. State functionaries were more prone in this period to turn a blind eye to such practices.
Women also experienced higher rates of mobility, meaning their jobs were less stable than men and had
to look for new employment more frequently.116 Cerrutti discerns:
…the sharp growth in the relative number of women looking for work was a result neither of
improvements in the conditions of labor supply nor due to the diversification of occupational
opportunities available for women...[M]ost female LFP growth has been a response to decreasing
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job opportunities and labor conditions and as a way of diversifying households economic risks.
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Economic instability most likely encouraged women to rethink and question their reproductive rights.
While economics are not the sole variable in the decision making process for pregnancy interruption, it is
a factor that profoundly impacts marginalized women.
Cerrutti's statistics are helpful in identifying the economic and social shifts in the female labor
force participation. At the same time, statistics are unable to report shifts in female consciousness. Such
analysis can only be made through generalizations made by researchers using figures and highlighting key
events, such as the sizeable presence of working-class women in the 2003 Encuentro in Rosario. The
neoliberal labor restructuring experienced by Argentine women, mainly in “middle and low income
households,” led many to redefine their familial, societal, and citizenry roles and reanalyze the
relationship of their reproductive rights in conjunction with the hegemonic state.118

Abortion between civilization and barbarism
In the northeastern provinces of Argentina, bordering the nations of Paraguay and Bolivia, the
majority of the populations in those areas are of mestizo or indigenous ancestry. The infrastructure
connected to a modern Argentina lacks involvement in those areas. Unemployment and poverty rates, as
well as issues like malnutrition, figure into higher proportions in those areas compared to Buenos Aires.
The economic crisis of the 1990s also figured into catastrophic proportions for those living in the
northeast. In a documentary by Argentine filmmaker Fernando Solanas titled Memoria de un Saqueo
(Social Genocide), he notes that the rising social inequity as demonstrated in child mortality statistics
during the neoliberal decade exemplify an acceptance by the government and the Argentine social order
to allow the other Argentina to simply vanish. Within this dismal reality throughout that same period was
the continual silence over abortion access and maternal death rates.119
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Abortion estimates in Argentina are largely based on probability rates due to the dearth of state
documentation and the criminalization of the procedure that hinders women from coming forward. State
data mainly indicates women who sought medical attention or have died from a self-induced abortion. It
is estimated that in Argentina 500,000 women interrupt their pregnancies yearly while there are
approximately 700,000 live births in a population of some 40 million. In most of Latin America,
including Argentina, abortion is the main cause of maternal death. Official statistics between the years
1995 and 2000 show a 46 percent increase of women seeking medical attention for abortion procedures in
Argentina. Within these figures, 72 percent of the women who died due to complications from abortion
lived in the northeastern provinces.120 Also, between the years 1995 and 2000 abortion rates increased
148 percent in San Luis, 143 percent in La Rioja and 103 percent in Santiago del Estero.121 In the year
2000 it was estimated that in Greater Buenos Aires a woman dies every 13 days due to an abortion. In an
article by Pablo Dipierri, he conducted several interviews with medical doctors of which he deduced that
due to the disparate nature of economics access to safe abortive methods are limited.122 In other words,
during the 1990s, women with private doctors were able to receive a prescription for misoprostol, which
is a drug used before the eleventh week of pregnancy that induces labor contractions. However, since the
passing of the Reproductive Health Law in 2002, misoprostol was legalized and made available at
pharmacies for those who could afford the purchase.123 Since 2002, maternal deaths due to abortion have
decreased, but mainly in the metropolitan centers. In a 2004 study published by a gynecological congress
that took place in the northern province of Tucumán, it was estimated that one-half of women in Tucumán
who interrupt their pregnancies die from the clandestine procedure and, of those, the majority are self-
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induced abortions.124 The study highlights regional figures across Argentine to show the regional
inequity. From maternity deaths per 10,000: Greater Buenos Aires 0.9, Cordoba 1.3, the Chaco region 15
and the Northeast 20.125 Yet, in a show of provincial autonomy from the hegemony of Buenos Aires, the
Tucumán provincial legislature voted non-adherence to the 2002 Reproductive Health Law which
outlawed all forms of contraception which continues to be contested between the national and regional
governments.126
Maternal death figures in connection to abortion have fallen since the passing of the 2002
Reproductive Health Law that extended the availability of birth control and misoprostol. Government
figures indicate that in 1982 there were approximately 185 deaths nationally due to abortion and
approximately 94 in 2004. While deaths decreased, the amount of women seeking pregnancy interruption
rose to 300,000 in 1973 to 385,931 in 1991 to 500,000 in 2005.127 In a comprehensive study for the
Santiago-based UN regional commission Economic Commission for Latin America (CEPAL) titled "An
estimation of the magnitude of self-induced abortions in Argentina," which focused on government
figures and statistical cases in 2005, note the difficulties in deducing figures that are incomplete due to the
illegality of the procedure.128 The study estimated that roughly 55,000 women sought medical treatment
in a hospital due to complications from an abortion procedure in 2005.129 Thus, approximately 60.8 to
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65.4 of every 1,000 women interrupt their pregnancy which places the annual figures from 485,974 to
522,216 on a national scale.130
Yet, the number of women arrested for pregnancy interruption is so minimal that figures are
never discussed in journal, newspaper articles, or studies. The government has thus decided since the
return of democracy to largely not prosecute women who abort. On one level, neither the Radical nor
Peronist parties are willing to confront the strength of the Catholic Church. On another, what has become
central to the abortion debate is the discrepancy of available reproductive health resources across social
and class lines. For working-class women, the issue of government participation and free access in the
dissemination of reproductive health services from contraceptives, gynecological appointments, sex
education, and free and legal abortion encompasses their needs.

The abortion taboo in public and political discourse
While abortion numbers in Argentina demonstrate the implication and magnitude of the lack of
legal and available health services, the public discourse in the 1990s proved uneven in presenting abortion
as a political and/or social issue. The previous section demonstrated the rise of abortion figures through
the 1990s in connection to neoliberalism and the disparate existence between the provinces, in particular
in the northeast provinces. Yet, the abortion debate on a political and journalistic level did not mirror
social realities.
In an article by Mario Pecheny, he describes the discrepancy between numbers and social
discourse as a form of ongoing hypocrisy through silencing that has relegated abortion as a taboo subject.
What dramatizes the hypocrisy even further is the number of women who die or become infertile due to
the illegality of abortion in Argentina. Pecheny notes that on a personal level, between friends, family
members, coworkers, and neighbors exists a pragmatic level of understanding, including cooperation
between women to receive access to abortion and emotional support for those considering. On a political
and legal plane, the debate is confined as either a moral or public health issue, and generally viewed as
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"not the moment" to be discussed.131 In a study by Josefina Leonor Brown, she analyzes the amount of
newspaper accounts that mention abortion between the years 1990 and 2007, which compliment
Pecheny's findings. Browns figures show as follows:
Year
1990
1991
1992
1993
1994
1995
1996
1997
1998
1999
2000
2001
2002
2003
2004
2005
2006
2007

Number of articles the mention abortion132
15
8
4
6
84
10
10
7
29
5
5
22
16
26
46
51
65
88 (stops at September 2007)

Brown notes that most articles in the 1990s, setting apart the year 1994, mainly discuss abortion as an
international issue, with the rare mention of a national case. Between the years 1994 and 2004 when
abortion is discussed as a national issue, the coverage underlines the opinions of the state as well as the
position of the Catholic Church. The year 1994 stands as an unusual year due to the debate over the
Constitutional Reforms of which Menem sought to include a "pro-life" clause, as discussed in Chapter 2.
Clarín, a major Argentine daily, published the open letter by MADEL which widened for the first time
the abortion discourse publically to include women's groups, feminists, and social organizations who
mobilized to resist the passing of the clause. Brown stipulates that in 2002 there was another shift in the
public discussion that accommodated inclusion of the pro-choice position. Unfortunately, Brown does
not distinguish if this shift represents an overall change or within some dailies. Personal research has
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shown that most major dailies, from Clarín to other provincial papers, by-and-large express a similitude
of opinion. However, Página 12 stands as an anomaly in its detailed coverage of pro-choice positions
and of activities by the women's movement in Argentina. In analyzing articles on the encuentros, Clarín
has engaged in minimal coverage which generally amounts to one article that discusses the yearly threeday conference. Página 12, on the other hand, has published a series of articles that detail debates,
workshops, and conference decisions. In a show of support for female reproductive rights, in 2004
Página 12 published a detailed explanation in how to use and access misoprostol, as well as legal
implications and post-abortion care.133
Brown deduces in her study that the dissemination of the abortion question in connection to the
Reproductive Health Law of 2002 gave impulse to the sizeable female participation in the 2003 Rosario
Encuentro. Yet, she notes that 2005 marked the most polemical year in newspaper accounts since 1994
on the abortion issue.134 The Reproductive Health Law was put in motion by the Duhalde administration
and adhered by the Peronist government of Nestor Kirschner in 2003. The discussion around the
Reproductive Health Law focused on the question of public health and was an attempt by the government
to minimize the growing social calamity that climaxed in the collapse of the Argentine economy in
December 2001. The law impacted public debate, but was not a sole reason in invigorating the women's
movement. Brown's assessment of a top-down reasoning for the momentous participation in the 2003
Encuentro lacks important variables, but her overall study is extremely valuable in observing the nuances
of public discourse versus contemporary lived experiences. Underlying the silence over rising abortion
figures and economic catastrophe was a brewing radicalization of women from below that will be turned
to in the next chapter.
In this chapter, the impact of the neoliberal policies of the 1990s in pauperizing the Argentine
populace and the crisis became a gendered experience was analyzed focusing on the areas of employment
and dearth reproductive health services. At the same time, it was noted that the new economic order
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disorganized the female sphere pushing a significant number of women in to the public employment
sphere. There was an uneven effect on female reproductive rights in the realm of regional disparateness
and economic inequity. In due course, first as a form of defense and, later, a manifestation of agency,
new social movements developed in response to the economic crisis. Within those new movements
women would play monumental roles, but more than often not recognized for those roles. The
experiences gained in organizing the new social movements of the 1990ss led many women to rethink
their roles as citizens-mothers and as political activists which would propel a rearticulating of
gynocitizenry and give the women's movement a social meaning.
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Chapter 4

New Social Movements, the Rosario Encuentro,
and Defining the New Women's Movement

The rise of the new social movements during the 1990s in Argentina came as a response to the
neoliberal discord and the shattering of the social contract that had existed between the welfare state and
its citizens. The previous chapter discussed the relationship between economic liberalization and the
influx of a sizeable entrance of women into the workforce. The ascending abortion rates throughout the
decade were also examined since it highlighted how the crisis was experienced differently according to an
individual's gender and class background. The socio-economic implosion that galvanized the social
explosion reconfigured the political space and influenced many to reevaluate the new social order. For
many women, this reconfiguration brought about a calamity between their expected and real social roles.
The push-and-pull factor of women into the labor force throughout the 1990s was not their only draw into
the so-called public space. Many women were also drawn into direct action protests and to the numerous
new social organizations that sprung up in that period that reflected the growing discontent with the state
and its economic new order. But, it should be noted, that while these organizations germinated initially to
coordinate protests and present demands from a particular group, many of these organizations functioned
also as survival networks as conditions worsened.
For women, the experience of political activism from factory takeovers to street actions
galvanized a deeper analysis of institutionalized patriarchy in their movements, society, and their home.
The economic collapse in December 2001 made political organizing more relevant and necessary. For
politically active women, this led to a more critical gendered analysis over how their social movement
organization has been structured and functions. Many women, for the first time, sought an avenue to
discuss such issues and found such a space in the encuentros. The first section of this chapter will discuss
the new forms of social protest and organizations, i.e., the development of the piquetero movement. The
piquetero form of direct action protest was a reaction to the massive layoffs sweeping the nation in the
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mid-1990s, but would later be appropriated by unions and neighborhood organizations. Women played a
substantial role, often the majority of a social movement group's membership, but their involvement was
rarely reflected in the leadership or demands of most organizations. The second section will examine the
takeover of the Brukman suit factory by its workers. Brukman was one of the first factories recovered by
workers in Argentina, which would later grow into dozens of takeovers/expropriations involving some
10,000 workers. The Brukman seamstresses proved pivotal in the recovery movement and reflect the
radicalization of female factory workers during this time period. The participation of recovered factory
workers, strikers, and piqueteras in the 2002 Encuentro had a substantial effect on the listless women's
movement, which pushed its transformation into a broader social movement. The final area of this
chapter will examine the development of the new women's movement as a social movement and the
views presented by various scholars to define the new female space. This section seeks to analyze, place,
and attempt to bring to life the political nuances of the women's social movement.

Restructuring the social and private/public female sphere
For most women, whether employed or not, the question of housework is central to their daily
activities and social role. Many scholars describe this socially enforced female space as the private
sphere (the home) which confines women socially and politically. The Argentine sociologist Elizabeth
Jelin inserts a different perspective on the private sphere since she recognizes housework as a socially
viable for of labor power that lacks recognition. Jelin describes housework and the responsibilities
connected to it as a social and economic activity. In taking this view, the private/public dichotomy
becomes less paramount. Jelin explains, "As organizers of family consumption, women necessarily enter
into contact with institutions in the distribution sector and with the state as provider of services. There is,
in effect, an obvious public dimension to women's role as housewife because they constantly relate to
those offering goods and services and to other consumers."135 This relationship as distributors and
organizers of essential services place women in an authoritative space when those basic goods begin to
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dissipate.
The economic restructuring of the Argentine economy in 1991, as advised by the Washington
Consensus, expedited the deindustrialization of Argentina, which led to massive unemployment. For
working-class and working-poor women, their ability to have the needed household goods diminished and
pressure was placed on the state for help. In 1992, the Buenos Aires provincial government instituted the
distribution of subsistence items and "food baskets" for unemployed families.136 Some 35,000
unemployed women were mobilized to spearhead the dispersion of the government aid. According to
Laura Mason, one of the plan directors, she stated: "women were chosen because it was unquestionable
[to think otherwise]…and further, we knew women would be more honest and would better emanate the
resources."137 Andrea D'Atri and Celeste Escati explain that unemployed women (i.e., the wife of an
unemployed worker or unemployed herself) were given the role as direct distributors since women have
been viewed by the male gaze as "less combative" and their participation was interpreted as a form of
"vocational solidarity."138 Even the press described these women as either "neighborhood armies" or
"armies of love"—even though referring to them as "armies" presents a militant imagery. D'Atri and
Escati describe this experience as an initial phase towards new forms of social organization as many
women in poor neighborhoods developed a network of allies.
In the Argentine pampas the economic calamity displayed itself in mass proportions which
proved emblematic as to what the neoliberal policies would entail for Argentineans in years to come. In
June of 1996, thousands of displaced oil workers and other residents in the town of Cutral-có in the
province of Neuquen blocked highways and oil refinery entrances by stacking large items and burning
tires, which led to confrontations with the police and the National Guard. This form of picketing was
referred to as piquetes (pickets) and the participants as piqueteros (m.) or piqueteras (f.). The colossal
layoffs of oil workers were the result of the privatization of the nationalized oil industry, Yacimiento
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Petroliferos Fiscales (YPF), which was sold to the Spanish conglomerate, Repsol S.A. For many decades
YPF exemplified the politics of clientelism and state welfare policies institutionalized during Peron's first
presidency which secured a decent standard of living for many workers and their families. In 1991 YPF
employed 52,000 nationally and by 1992 Repsol laid off 38,500 employees.139 The Administration Plaza
in Huincul, near Cutral-có, downsized from 4,200 to 600 workers within that year and moved the
administrative offices altogether soon after. While most of the piqueteros were men, a substantial amount
of women were present. A central figure in the Cutral-có-Huincul struggle was Laura Padilla,
representing the protesters, who signed the agreement with the governor of Neuquen that satisfied some
of the demands connected to the 1996 uprising.140 Padilla was not an oil worker but she embodied the
social rupture that many women experienced as they were stifled by economic depression to care for their
children and family needs.141 She had been a public employee in her youth, but for most of her life she
was a housewife in a middle-class household. Her involvement with the piqueteros in 1996 derived from
sympathetic anti-government frustrations she had come to associate with. For Padilla, her memories and
role in the 1996 protest gave her a sense of achievement and confidence after having lived through years
of abuse by her husband. Participation in mass protests during the 1990s and in the 2001 economic
collapse, known as the Argentinazo, generated emblematic moments for many women in a similar manner
that the trauma of the disappeared contributed in the radicalization of Madres members. In the work by
anthropologist Javier Auyero on two uprisings during the 1990s in Argentina, he concludes from his
extensive interviews that, "Revolts can also change the life of people, or at least the way in which they
understand themselves."142
The piqueteros of Cutral-có had a rippling affect across Argentina as their form of struggle was
mimicked by union workers, organizations for the unemployed, neighborhood organizations, and by
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indigenous groups demanding land rights and sovereignty.143 The physical appearance and dress of
piqueteros during street protests became distinct since they generally covered their faces and used stones
and sticks to stave off government forces. Images of piqueteros are often reminiscent of Chilean youth
fighting the forces of the dictatorship during the 1980s. Auyero argues that the "new forms" of protest
represented by the piqueteros did not displace strikes or other forms of street protests. The departure of
state presence and the sudden deproletarianization of thousands of workers constituted a need for "new
actors (unemployed) and new demands (work)…[and] the identities constructed while protesting acquired
a specific political character."144 Auyero notes that those active in the new movements demanded "trabajo
digno" (dignified/descent work/employment) from the government as a solution to the social crisis.145
Throughout the 1990s, numerous organizations representing the interest of the unemployed—
some connected to trade unions and others part of the piquetero movement—appeared as part of the
needed new discourse of struggle. Many of these organizations took on broader social problems like
housing and food distribution, but those issues were seen as secondary to the demand for trabajo digno.
'Employment' became a central combative issue and was a demand that primarily benefited men since
they were seen as the main providers of the family.146 Even though more women became primary
household providers in the 1990s, this development was interpreted as part of the neoliberal discord that
caused the breakup of the "Argentine family."
In Horizontalism: Voices of Popular Power in Argentina, the editor Marina Sitrin argues that
many of the social movement organizations that developed in the 1990s were rooted in the idea of
prefigurative politics. Sitrin describes the Movimiento de Trabajadores Desocupados (MTD, Movement
of Unemployed Workers), one of the largest organizations associated with the piquetero movement, as an
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example of prefigurative movements that began in this era, based on horizontalism, autonomy, and
worker self-management (all three of these ideas are rooted in anarchist politics). The MTD is therefore
an umbrella organization for locally based autonomous groups. But the question of horizontalism must
also be questioned, especially when institutionalized and internalized sexism can affect the actual
dynamics of an organization when one questions: Who speaks the most at meetings? Who does what kind
of work for the organization?
Horizontalism is a compilation of interviews that Sitrin conducted in 2003 and 2004—at the
height of the post-2001 social movement struggle. In an interview with Daniela, from MTD-Almirante
Brown (in Buenos Aires), she explains, "Historically, women have been subjected by the system, as well
as by society, in general. Now there's a change in the movement, and women are more and more the
protagonists."147 But according to Claudia, a correspondent for the alternative radio media collective
lavac.org., she notes,
[T]he ratio of women to men in the movement has decreased a lot, especially since the first piquetes,
which were made up of a vast majority of young and older women—women who put their bodies on the
line. Though this issue was roughly equal in the beginning, it is being discussed more now. For example,
on the early piquetes, when it came time to negotiate, sometimes women would send men as the
spokespeople; the voices for the movement were not women. It was, and is, really difficult to overcome
this imbalance in the perception of power.148

In an article by Florencia Partenio, on gender participation in the piquetero movement, she notes that the
political participation of women was generally relegated into the perceived female sphere of activities in
either the kitchen or in the distribution of basic goods, which "impeded their involvement within the
realms of representation and the political leadership of the movement."149 Partenio notes in her study that
even though the piquetero movement defined a demand for a "social plan" that represented some of the
issues that motivated female involvement into the movement, the central demand remained: employment.
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Las obreras de Brukman
The factory takeover by workers of the Brukman suit factory became iconic in the new political
phase following the economic crisis that aroused mass protests on December 19th and 20th in 2001 that
propelled the government collapse. The plight of the Brukman workers exemplifies the conditions that
factory workers sustained throughout the 1990s when "flexible" labor laws imposed further the
exploitation of their labor power. Yet, since Brukman was a mostly female workforce between the ages
of 40 and 60, they have come to personify an example of the gendered experience pressed by the crisis.
Months leading up to the collapse, the Brukman workers experienced the lowering of their wages in
conjunction with higher productivity expectations. Brukman was the first factory takeover by workers to
gain national recognition and it energized thousands of other workers to recuperar (recover) their closed
factories. By 2004, some 10,000 workers were involved in factory takeovers across Argentina.
Through the course of 2001, Brukman employee paychecks became irregular with the promise of
eventual payment. On December 17th workers did not receive their promised check and a couple of
workers were obligated to sleepover at the factory premises since they could not afford the transportation
home.150 As workers arrived the next morning, discussion spread about what their coworkers
experienced, which motivated a group to confront management about their owed wages.151 According to
Celia Martínez, the union president, the owner Jacobo Brukman handed over the keys in frustration and
said, "If you think you can run this factory better than we can than here are the keys,"152 During an
interview with Martínez in 2002 she sustained that Brukman had underestimated their capacity to
organize. Following the confrontation, factory management left the facilities leaving the workers
bewildered over their next course of action. A group of workers decided to look at the production books
and estimated that the company had made a sizeable profit but were saving their money in overseas
banks. Nilda Bustamente, a Brukman seamstress originally from the province of Jujuy, explained that in
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response to their grievances a company manager stated, "There is no money. What do you expect us to
do? —withdraw our money from abroad to pay you."153 The day after the factory takeover massive street
demonstrations erupted. Martínez explained that they were fearful at first, but then realized they had to
do something, which meant maintaining a permanent presence. The workers decided to keep producing
and decided to reorganize their factory and union in accordance with their horizontal vision. The General
Labor Confederation (CGT), their national trade union affiliate, refused to back their effort. Half of the
115 workers decided to take part.
The remaining Brukman workers soon announced that factory production would continue under
worker's control.154 A 24-hour vigilance over the factory was organized to ward off any attempt by the
owner to steal the machinery overnight or on a weekend. Workers successfully resisted a police eviction
on March 16, 2002, but some machinery was damaged by the police in the course of the raid. On March
24th of that year, Brukman workers organized a delegation at a mass rally commemorating the 1976 coup.
Andrea D'Atri and Celeste Escati note that Brukman workers chanted during the demonstration:
En el '76 nos mataron
a miles de compañeros
en Brukman los recordamos
luchando por el control obrero

/
/
/
/

They killed us in '76
thousands of comrades
Brukman remembers them
Fighting for workers' control155

During the rally a column of Brukman workers crossed a column of feminists. The Brukman contingent
chanted to the feminists to join their struggle and the feminist column responded with a chant used by
Brukman workers in previous demonstrations:
Brukman es de la trabajadoras
Y al que no le gusta
Se joda, se joda!
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/
/

Brukman belongs to the female workers
And to those who dislike it
They can fuck themselves, fuck themselves!156
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Following this convergence, presence and solidarity activities by feminists with the Brukman workers
developed. Even though this moment appears as emblematic for Brukman workers and feminists present
at the rally, it is difficult to deduce whether it functioned as a trigger in motivating Brukman to send a
delegation to XVII Encuentro in Salta.
The 2002 Encuentro in Salta mirrored the changes and radicalization ensuing across Argentina.
As mentioned in Chapter 3, traditionally the encuentros drew some 1,000 participants, mostly feminists.
The 2002 Encuentro attracted some 5,000 participants and numerous delegations from unions and the
piquetero movement. In response to this new political wave, Andrea D'Atri notes in an article about the
conference: "A different Argentina, a different Encuentro."157
Delegations of women workers from the recovered factories of Brukman and Zanon attended the
Salta Encuentro via approval of their union assemblies. At the conference, worker representatives from
Pepsico and Brukman wrote a joint declaration that was presented to conference participants and later
signed by feminist groups, social organizations, and leftist parties. The first part of the declaration
focused on the need to rebuild a union movement and confronting the current union bureaucracy. Support
for the factory recovery movement was emphasized, as well as the need for "our unemployed sisters" who
deserve the right to a trabajo digno. The end of the statement declared:
But women do not only endure unemployment, misery, exploitation on the job. We are the ones
who have a double work shift because we also do all the housework. We are the ones who are
paid less than men even though we do the same work. We are the ones who experience sexual
harassment, rape, abuse, and violence. We are the impoverished within the poor and the ones
who, even in this century, have less access to education. We are the ones who die from
clandestine abortions or in pregnancy and while giving birth since we cannot count on basic
healthcare; the most affected by malnutrition and by AIDS.158

The Brukman/Pepsico statement exulted grievances that resonated among the participants. However, the
declaration neither demanded nor presented a plan of action, but for most female proletarian participants
this was their first encuentro. Also, for many of these women the idea of presenting demands that
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affected them, as women, was a new experience. The sheer mention of death due to clandestine abortion
was paramount and can be noted as a moment in which the abortion taboo began to break down and many
women, outside of the long-standing feminist circles, began to reevaluate their social role and their
reproductive rights.

Rosario Encuentro and Assembly of Women Piqueteras
The burgeoning plurality of participants seen in the Salta conference was further magnified in the
2003 encuentro. The 18th Encuentro de Mujeres (Women's Encounter) took place in the city of Rosario,
Argentina in August of 2003. The conference gathered some 10,000 participants—doubling the figure
from the Salta Encuentro—reflecting the growing need for a political female space. In describing the
closing day of the conference which concluded with a march through the city of Rosario, a Página 12
journalist stated, "It was a column of more than ten thousand piqueteras, elderly, feminists,
provincialistas, indigenous, young, lesbian, cabecitas, mothers, single women, and married women who
made themselves visible with the simple use of a green inscribed kerchief, a unison call that transgressed
all the identities: the right to decide over their bodies.”159160 Pictures from the Rosario Encuentro show a
coalescence of womanisms; ranging from an indigenous woman holding an Aymara flag to members of
Madres de la Plaza de Mayo to piqueteras and queer activists, as well as many others identities and
communities.
The sheer size and noticeable participation of members from organizations that sprung from the
new social movements induced many to take notice. During the conference, women workers wore their
work uniforms or pull-over vests with the name of their organization. They entered the encuentro as
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public and political figures with ideas and opinions and into a space where they could discern and
formulate issues affecting them that neither the labor or piquetero movement was willing or attempting to
confront. The Rosario Encuentro was also the first year in which a conference workshop was titled "For
free and legal abortion."161 For many participants, this was probably the first time they discussed and
debated the abortion question openly in a room full of women.
Following the Rosario conference, the first Asamblea de Mujeres Piqueteras (Assembly of
Women Piqueteras) was organized in November of 2003.162 Female participation in the unemployed
movement amounted to 70% of its membership, but was not represented within its leadership.163 The
inspiration for the Asamblea came out of the experience of the Rosario Encuentro in which many
piqueteras began to evaluate their roles or, rather, the roles they have been confined to within their social
movement organization.
In an interview with Elsa Basterra, a 62 year-old barrialera, she explained to Página 12 journalist
Marta Dillon that she was a self-proclaimed atheist because she "was raised in a school led by nuns" and
became a member of the Aníbal Verón section of the MTD because the previous organization she
participated in was too tied to a political party interest.164 Basterra participated in the Rosario Encuentro
and explained:
Each one of use went from their neighborhood because they invited us and because we collected
money for the trip. But there we became aware that we had not discussed anything
beforehand. It could be due to the autonomous nature of our organizations, but we also did not view
it as a priority…Men would tell us, "We have to establish our priorities." When we speak of
healthcare we are not talking about what is sold in a boutique but something much deeper.165

Dillon discerns in her article that following the experience of the Rosario Encuentro female members of
the MTD decided to construct their own space. The sisters Zulema and Alejandra Giusti, both members
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of MTD-Aníbal Verón, explained that in their return from the Rosario Encuentro they proposed to their
assembly participation in an upcoming September 28th (the Day for the Legalization of Abortion in Latin
American and the Caribbean) demonstration. Alejandra explained:
There was five minutes of silence when we stated that we wanted to march as members of MTDAníbal Verón on September 28th for our reproductive health as we discussed in Rosario. It caused
confusion and then they said to us to do whatever we wanted as though what we proposed had
little importance.166

Zulema noted further, "Then they asked us if we planned on expanding the kitchen." A 21 year-old
member of MTD-Almirante Brown discerned to Dillon:
We found out that it was difficult to discuss the things we discussed in Rosario Encuentro,
especially on abortion. In the workshops in Rosario it was beautiful to see women motivated to
discuss how they went through such an experience that no one desires [to go through] and before it
was unmentionable because we felt shame or guilt.167

Dillon expatiates in her article that following their First Asamblea in November of 2003, the women
presented their conference conclusions to the general membership and it was received like "stones thrown
into an empty tank."168 Piqueteras discovered that as they demanded more respect by the men in their
organization they were either ridiculed with sexist jokes or given the cold shoulder at meetings. Some
female members experienced acts of violence by their partners due to their demand for further recognition
in the organization and the home. In response, piqueteras fought to strengthen their female space through
their activities in the women's movement and continued to press further adherence within their
organizations.
In preparation for a Second Asamblea women endured sexist jokes where they were depicted as
preparing a "reunion de tupper" ("Tupperware party"). Dillon interviewed numerous piqueteras during
the Second Asamblea in July of 2004 in which several expressed their sense of victory when in the
previous month a woman (piquetera) read a declaration on behalf of several social organizations
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commemorating the lives of Maximiliano Kosteki and Dario Santillan.169 Alejandra Giusti, a twenty-five
year old piquetera explained to Dillon:
The moment the act began it became very graphic when the press was asked to step down from the
stage, we (f.) resisted or else it would have happened again, a swelling male presence because they
are the accredited ones. We have put our body [on the line], but we need to put [forward] our
voice.170

Alejandra, one of the piqueteras present, was referring to herself since she had proclaimed herself a
journalist in order to represent the piqueteras.
For the Second Asamblea, the women organized the publishing of a book of photographs titled
Tierra Piquetera (Piquetera Land/Earth). The printing was done by a recovered factory cooperative and
the pictures were taken by piqueteras Carla Thompson and Alejandra Giusti, both members of MTDLugano and the text written by female members of MTD-Berisso. Thompson explained to Dillon:
Our intention with Tierra Piquetera was to explain the story behind the blockades presented in the
photographs, but it was told from our perspective. It is difficult for women to speak in public--it
seems as though we need permission or approval from our comrades--and that is something we are
intent to change even if it takes time. Our story is always told by them (m.), but this time we (f.)
decided to tell it.171

The women's movement becomes a social movement
The significance of the August 2003 Encuentro was crystallized by the numerous rallies
organized in its aftermath that drew thousands of women and men. Some 8,000 demonstrated in Plaza de
Mayo in Buenos Aires on November 26th of 2003 commemorating the Day to Legalize Abortion in Latin
American and the Caribbean (which is actually on November 28th). Present were members of the MTD,
Partido Obrero (PO, Worker's Party), Movimiento Independiente de Jubilados y Desocupados (MIJD,
Independent Movement of Retirees and Unemployed) and multiple other organizations. In an article
about the rally the author explains, "At par with decrimalization, they demanded immediate fulfillment on
a national scale of the Reproductive Health Law and at the Casa Rosada a delegation demanded condoms
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and birth control 'in everyone's pockets'."172 Concurrent rallies took place in the cities of Mendoza,
Cordoba, Neuquén, Rosario, La Plata, and San Salvador in Jujuy. Nationwide protests were then
organized for November 11th, the No More Violence Against Women Day, as well as on March 8th of
2004 which is International Women's Day. The momentum of the movement can be seen in the 2004
encuentro held in the city of Mendoza, when some 20,000 women met at the gathering—doubling the
figure from the year before.173 The Catholic Church took notice sending a delegation of women in
accordance with their doctrine who disrupted the abortion workshop.174 The Church also attempted to
send a male delegation, but they were refused entry. The Catholic men then reorganized as a counterdemonstration outside the conference meeting place.175 The 2005 Encuentro in Mar de Plata in
November of 2005 also exemplified the growing movement which drew 30,000 to the gathering. Since
then, the encuentros have experienced some ebbs and flows but numbers huddle around 20,000 to 30,000
participants regularly with activities and rallies throughout the year with a growing youth presence.176
However, this influx of young participants, mostly college students, in recent years has changed the
character of the women's movement and its demands.

"Gender Unites Us, Class Divides Us"
The year 2005 proved momentous for the women's movement in the realm of political activity
and influencing discourse on a national scale. Tensions between the women's movement and the
government grew since the demands presented by the movement were directed towards the state. The
aforementioned piqueteras and working-class women gravitated to the call to legalize abortion as a central
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cause. Abortion statistics show that the most affected by its illegality and dearth government health
services were working-class and working-poor women. As the new women's movement assailed new
spaces of gynocitizenry, other women took a more Evitaist approach in advancing the female space. This
was best stated in a poster held by a Brukman worker during a March 8th, 2004 rally in downtown
Buenos Aires: "El genero nos une, la clase nos separa" ("Gender unites us, class divides us").177
During the 2004 Mendoza Encuentro participants decided on a national campaign demanding
"The Right to Free, Safe, and Legal Abortion." Feminists and women rights campaigners collected
signatures across many cities in downtown areas and at political gatherings. Their campaign reflected a
growing offensive-like momentum by the movement that was initially strategized at the Mendoza
Encuentro. The prominence of green kerchiefs (the color of the pro-choice campaigners) across various
cities influenced growing political polarization and debates between officials and spokespeople for the
government, the Church, trade unions, and social organizations. In the course of the year, contesting (and
sometimes antagonizing) declarations were made between government and Church officials over the
abortion question and the separation of church and state. Some of the growing public antagonism was
due to the influence of the women's movement, but there already existed a historical precedence as
well.178
Returning to the issue of "gender unites us, class divides us," the senatorial race for Buenos Aires
Province in 2005 is an example of the disparate perspectives being presented. For some, involvement in
government politics was the answer, for working-class candidates elections are an opportunity to speak to
a broader audience while note expecting to win. Running for the position of Senator of Buenos Aires
Province were Cristina Fernández de Kirchner (wife of the then current Peronist President, Nestor
Kirchner), Hilda "Chiche" González de Duhalde (wife of the previous Peronist President), and Nina
Pelozo, a piquetera and member of MIJD. In an interview about her candidacy, Pelozo stated, "We want
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Argentineans to have another mirror [placed] before them in this election."179 The platforms by all three
candidates focused on economic questions affecting the country from an industrial and modernization
stand point, yet Pelozo's demands represented positions expressed in the unemployed and piquetero
movement. It also must be noted that Pelozo and Celia Martínez, another working class candidate,
publically supported the 2005 abortion campaign and included the legalization of abortion as a bullet
point in their platform of demands.180 During the 2005 elections, Brukman union president Celia
Martínez, ran on the Socialist Workers Party (PTS) working-class ticket as National Deputy of Buenos
Aires Province. Martínez was active in the new women's movement and described her candidacy as an
avenue to present a working class perspective.181 González and Fernández, on the other hand, evaded the
issue of abortion in their 2005 campaigns, but had expressed opposition to legalization in previous
interviews. In a 2004 interview, González explained her view on abortion while discussing her support
for the nomination of Judge Carmen Argibay for Supreme Court Justice. She stated, "The Church cannot
pose opposition to a woman in the Court who declares herself an atheist and in favor of abortion…I can
[support her and] also not support abortion, in which I do not."182 González explained further, "I am in
favor of life, but we all know that abortion practices exist. That is why I have a clear conscious that
[Argibay's] position should not determine or impede her inauguration as a Justice."183 González then
decisively remarked, "…abortion is a consequence, not a woman's decision."184 Cristina Fernández tied
her position on abortion with her political views as a Peronist. When she was asked to state an opinion of
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the subject she noted, "I am not a progre [progressive], I am a Peronist…Societies have their moments
and I do not think that Argentina is up for it. We were barely able to pass the sexual education and
reproduction law and the difficulty must be noted. Furthermore, and beyond those issues, I am personally
against abortion."185 However, Argibay was ratified as Supreme Court Justice in 2005 and has given
public support—even participation at rallies—for the legalization of abortion. In the four candidates
discussed, Cristina Fernández was the only victorious one in the October 2005 elections.
In November of that year, a large rally was organized to deliver to Congress the 100,000
signatures collected for the legalization of abortion. On the 25th of that month, tens of thousands—as
reported in several newspapers—marched demanding, "Sex education to decide, contraceptives to not
abort and legalize abortion to not die." In retrospect, the rally highlighted three things. Firstly, the
plurality of the new women's movement as a social movement became clear. Also, the participation by
queer groups186 and college students (in which a noticeable group of students marched topless
(denominated as a tetazo187)) demonstrated the growing influence of the movement. Second, the rally
marked the end of this particular offensive action strategy towards the state. Even though it did not
achieve the end goal of the legalization of abortion, it nonetheless bound the movement nationally around
a common cause. Thirdly, the received silence by Congress and prominent female politicians in simply
ignoring the existence of the petition was a sign of the difficulties the movement would encounter. The
resistance by the democratic state was another moment of radicalization for some, but was also a moment
to re-strategize and not lose momentum.188 The other side of this was the dearth support by trade unions
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and piquetero organizations who did not mobilize their constituencies in support of the demands
presented by the women's movement. The lack of response by male members and comrades who were
unable to politically place the abortion struggle as an essential battle for social equality attests to the many
hurdles still prevalent in Argentine society as a whole. Following the failure of the 2005 campaign, the
movement switched focus in 2006 on to the Romina Tejerina case, which was a case that highlighted the
class and race tensions within the nation.189 By taking on a controversial case like Tejerina's, the
movement began to articulate positions and visions more clearly and demonstrated a level of comfort with
a dialectical definition of the movement.

Defining the new women's movement
Numerous scholars and journalists have written about the centrality of the Rosario Encuentro and
the new women's movement in Argentina. Perspectives differ and the analysis typically places more
weight on the feminist legacy and the standard top-down discourse when examining the movement.
Furthermore, while the movement has been vocal and active in the public arena, their demands have been
met with evasive or marginal recognition by institutions of power (government, newspapers) and
established organizations such as trade unions. To date, there has been no comprehensive study by an
academic on the new women's movement in Argentina that could help guide this thesis. However, this
section will review the works by four academics presented in different peer-review journals that have
attempted to define the new women's movement since its emergence in 2003. While their emphasis and
analysis vary as to what led to that moment of radicalization and what followed, all four scholars place
the Rosario Encuentro as the defining juncture in the women's movement as social movement.
In a study by sociologist Graciela Di Marco from Universidad Nacional de San Martín in
Argentina, she analyzes the new women's movement within the realm of social theory and social
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movements theory. In Di Marco's study, she stipulates different components of the women's movement
by dividing the content into two subsets. First, she describes the plural set of actors involved in women's
issues as a pueblo de mujeres (a community of women). From the pueblo de mujeres emerged a more
politicized sector that Di Marco describes as a pueblo feminista (a community of feminists).190 She then
states that the development of this explicitly politicized gendered discourse resulted in a feminismo
popular (popular feminism) core within the pueblo feminista.191 In essence, feminismo popular represents
a section within pueblo feminista that expresses political demands beyond incremental reforms, but seeks
to disrupt the socialized and state-constructed gynocitizenry. Consequently, feminist politics became
affected by the plurality of the social movement, particularly where marginalized and working-class
women (popular women) participated. These women expressed diverse demands and ultimately
constructed a "chain of equivalence" represented in their newfound appeal for the legalization of
abortion.192 Di Marco views feminismo popular as the core influencer, prime mover, and ideological
base of the broader movement. She then stipulates that the demand to legalize abortion created a new
"limit" within the normalized essentialized female sphere that exceeds the patriarchal hegemonic
discourse.193
An interesting point made by Di Marco in her text and not mentioned thus far in this thesis, is
how she places the construction of an identity of otherness by politicized women as largely a response to
a counter-offensive by the Catholic Church. She explains:
Inasmuch, the participation of women from the social movements in the National Women
Encuentros and the attempted strategy by the Catholic Church to boycott them since 1997, appears
as foundational in the articulation of a proposed struggle for the legalization of abortion, alongside
the demands connected to violence against women and trabajo digno, which are the three
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fundamental demands by popular women.194

Di Marco places the anti-choice campaign led by the Catholic Church and who viewed the encuentros as
their prime rival as a spark that incited curiosity among women and a possible tipping point for some
women who grew convinced that the legalization of abortion was a necessary demand in the struggle for
gender equality. She states further that the Rosario Encuentro was an emblematic moment for many
women since it was the first encuentro in which a workshop was organized to strategize for the
decriminalization of abortion. What Di Marco discerns as pivotal was not that there was a discussion
about abortion, but rather the articulation of a strategy of contestation. Di Marco utilizes Ernesto Laclau's
social movement theory that stipulates two forms of development: first, articulation of democratic rights
that seek to confront a type of exclusion; second, the emergence of a populist discourse that seeks to
create a new hegemony. Di Marco views the activities by feminists in the 1980s and 1990s as one
defined around the logic of difference—confronting their exclusion. However, in the development of a
pueblo feminista and, even further, a feminismo popular, the women's struggle was transformed into one
that sought to construct a new hegemony that directly confronted the current economic and power
structure(s).
The sociologist Florencia Partenio analyzes the women's movement by placing her focus on the
piqueteras and their construction of espacio de mujeres (EM), which means a female space. Partenio
views the construction of an EM by piqueteras as an organic impulse encouraged by shared experiences
within their social movement that originally drew them to the Rosario Encuentro. The decision to create
an EM was not immediate, but rather a development after the piqueteras realized that the majority of their
male comrades thwarted their "gender agenda."195 Partenio mentions in her article that EMs grew among
several MTD organizations, but concentrates her case study on the Frente Popular Dario Santillán (MTD-
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FPDS) section.196 She notes that the encuentros instilled a level of assurance among piqueteras to discuss
within their common spaces their gendered experiences. Partenio explains that while women represented
the majority of active participants within social movement organizations and carried out central activities
to reproduce the necessary resources to keep the organizations running, women were still sidelined from
recognition. The labor responsibilities given to women were essential in the creation of an alternative
economy (like trueques) in the midst of economic crisis.197 But, in addition, their labor activities were
also the operational backbone of the social movement's organization. In describing its political contours,
Partenio explains that within the movement a "hierarchy of demands" were established. When female
members began to articulate issues that would disrupt that hierarchy, "tensions within the earmarks of
limits of what is considered feminine and masculine" influenced the need for the creation of a safe space
like the EMs.198
In Partenio's work, she describes the piqueteras who initiated the creation of an EM as pioneras
(female pioneers) and the spokespersons for this movement from within. In an interview with Maria, a 42
year-old piquetera from MTD-FPDS, she told Partenio about an experience on October 26th in 2003
(soon after the Rosario Encuentro) when she was part of the MTD- Aníbal Verón coordinating committee.
The "first" female assembly took form spontaneously under the "judgmental gaze" of their comrades.
Maria explained:
We (f.) began to explain all this that happened in Rosario to the coordinating committee and that is
where we discovered somewhat…Esteban [an MTD leader] had a very strong position in the
committee so he did not approve this and it became complicated…So we told ourselves 'the easiest
thing to do is for us (f.) to meet again and figure out what we want to do because it has become
difficult for our comrades (m.) to take it…We need to clarify well among ourselves (f.) how we
will arm our strategy.' And well, we began to steer and we initiated an assembly right then on the
bridge.199
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Subsequently, the women decided to organize a Piqueteras Assembly in the city of Lanús the following
month that would incorporate other piqueteras and barrialeras. During the meeting they discussed the
sexual division of labor within their organization, in their home, and the question of reproduction health
rights. Coincidentally, a road blockade was called by their organization that day which affected
participation that totaled 150. In an interview with Esteban, an MTD-Aníbal Verón leader, he was asked
if their organization would consider creating an EM. Esteban responded, "Yes, we have proposed it…a
mother's commission…something of that sort. But it hasn't sunk in with the women of our movement."200
Due to the lack of response by male members to the concerns expressed by female militants, a split within
MTD-Aníbal Verón followed the Asamblea and motivated a section of women to join MTD-FPDS.
According to Partenio, the formation of EMs caused friction within the social movement
organizations and generated a decentering of "work" since involvement in an EM created new
responsibilities and activities. She cites as an example the decision by piqueteras to participate in the
March 8th, International Women's Day, 2004 rallies. In other words, the piqueteras configuration of
priorities was complicated as they might be asked to join a road blockade on a day of a planned women's
activity. Partenio discerns, "The structure that the EMs have taken was founded within a constructive
process from below, in which the pioneras were the first expressions of this base that drew in other
women from the movement…These bases have generated practices that promote a sense of reflection
within "the same female comrades of the movement", or as one of them summarized, 'doing, which is
more than expressing things'."201
In two separate analyses by philosopher Alejandra Ciriza and women's studies professor Barbara
Sutton, they center their discussion on the women's movement in Argentina around the subjective
experience. Sutton takes a poststructuralist approach on the meaning of "poner el cuerpo," which means
"to put/place the body forward/there." Sutton's conclusion comes out of numerous interviews with
piqueteras, feminists, lesbian activists, women's collectives, and labor organizers. In questioning the
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significance of the term poner el cuerpo in their activities, the women interviewed generally associated it
as describing sacrifice, resistance, and agency. For Sutton, the female body has been a historic place of
political contestation. She views the personalized and socialized trauma associated with the repressive
dictatorship as significant in the historical legacy of poner el cuerpo. Sutton combines that with the street
activism connected to new social movements as also emblematic in the subjective experiences on
Argentine women's bodies. These historical impasses are further magnified for Sutton by the 2001
economic crisis that engendered a reexamination on "the role of their bodies."202 Sutton notes, "Bodies
need to be taken into account in order to understand political resistance." Following this new political
moment, poner el cuerpo was defined as part of the "feminization of resistance." Sutton explains it as,
"women's growing participation in political organizing and protest, particularly in connection with
survival strategies, such as communal kitchens and other neighborhood-based projects."203
Ciriza's discussion of the subjective experience focuses on the feminist experience and its
burdened identity. Centering on the relationship between the personal and the political, a growing
friction has been manifested surrounding the definition of gynocitizenry and, furthermore, a decentering
of what is considered political. She notes the long-held antagonism between feminists and leftist parties
and the question of double militancy continued over issues of political priorities and, as Ciriza notes, the
ambivalence created when the subjective looks into the mirror of dialectical reality and sees a haze.204
Ciriza highlights as an example the 2001 Encuentro in Mar de Plata in which a workshop called
"Contraceptives and Abortion" was changed to "Sexual Health and Reproduction." Furthermore, the
conclusions from the workshop stated demands like "No payment to the External Debt" and a workshop
on "Sexual Violence" proclaimed opposition to the violence of the state.205 In essence, the discussions
maintained a confined vision of meta-political issues that limited and excluded the interests of women.
202

Barbara Sutton, "Poner el Cuerpo: Women's Embodiment and Political Resistance in Argentina," Latin
American Politics and Society 49, no. 3 (Fall 2007), 154
203
Ibid., 134.
204
Alejandra Ciriza, "Movimientos sociales y ciudadanía: notas sobre la ambivalencia ante el espejo de lo
colectivo," La Aljaba 2, vol XI (2007), 35; Ciriza is usuing Lacan's notion of the mirror in her analysis.
205
Ibid., 38.

74
The proclamations and demands that came out of the aforementioned workshops represent a perspective
that relegates issues that have an immediate effect on women and does not solve their marginalization
from the political/public space.
In her text, Ciriza also discusses the unquestionable tension between women in social movement
organizations and feminists—a clash that reflected varied perceptions and experiences with oppression
that led to differences over the 'hierarchy of demands' constructed within the women's movement. The
redefinition of female citizenship is one that traverses "uncertain territory," but also filled with
possibilities.206 Yet, Ciriza observes a lagging effect by feminists in articulating subjective experiences
with tangible social experiences that have been manifested as a level of "ambivalence" towards the class
struggle, institutionalized racism and patriarchy. Ciriza discerns further that "the women's social
movements can construct a space where a complex articulation can be produced incorporating the varied
dimensions of our experiences as subaltern subjects(f.)." This new form of politicization, according to
Ciriza, can induce a withering away of the established form of feminism that is held "by fragile threads of
memory" and would facilitate a desdibujamiento (erase a drawing) of their praxis. In other words, the
feminist movement in Argentina has not engendered enough roots or emblematic moments that could
stimulate the continuation of their movement. Ciriza credits the feminist movement as essential in its
pulsation of a new perspective, but the women's movement seems more capable in absorbing a deeper and
more complex political articulation.
The four scholars discussed describe important elements that led to the development of the new
women's movement. In the case of Di Marco, I find problematic her placement of the term 'feminism'
within her analysis of feminismo popular. As Ciriza correctly points out and as I discussed in Chapter 1,
the feminist movement in Argentina has had difficulty placing itself as a plural vision of womanisms. Di
Marco recognizes the women's movement and the pueblo de mujeres as the broader community where the
pueblo feminista and feminismo popular lie, but the last two mentioned are defined as the best-articulated
cultural and political components of the women's movement. In contrasting her work with Partenio, it is
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difficult to place the piqueteras within these spheres since none seem to use the term feminism and their
identity as piqueteras is what gave them political agency. However, Di Marco's analysis magnifies the
political layers of the movement. In essence, the pioneras described by Partenio could be part of the
feminismo popular if it were labeled instead mujerismo popular (populist womanism). I argue that it is a
mujerismo popular that has the dynamism and capacity to embrace what Ciriza notes as a pluralistic
movement filled with possibility and whose space and limits are not yet fully defined. In connecting
these points, Sutton seems to stand on a limb and thus highlights the limitations of a poststructural
analysis. As political scientist Linda Zerilli noted in an article discussing Ernesto Laclau's book
Emancipation(s), "Now that 'we' all know and agree that poststructuralism is critically valuable but
politically bankrupt; not that we all know and agree that the 'old universal' was indeed a 'pseudouniversal,' so the homecoming narrative goes; we can get on with the project of constructing a 'new
universal'."207 But Sutton's study puts forward two important elements: 1) the term poner el cuerpo
reflects the crux between a woman's body and politics (albeit state repression and protests); 2) the
"feminization of resistance" the defined female participation in street protests following the 2001 crash.
In contrast, I view the birth of the "feminization of resistance" with the "feminization of production"
under the policies of neoliberalism implemented through the course of the 1990s. But, it cannot be
forgotten that the "feminization of production" included the so-called emasculation of the Argentine labor
force. The "feminization of resistance," best represented by the piqueteras, came hand in hand with the
neoliberal discord. Yet, as women were sidelined from organizational leadership roles and their
organization's demands revolved around reinstating the male worker to his rightful place as breadwinners
and heads of household—women became political isolated. Over time, continual silencing and
oppression by men within social movement organizations pushed many women to seek a new forum to
discuss their discontent. Their alienation from the process led to the creation of a gendered platform that
reached a critical mass by 2003.
In essence, I argue that it was womanisms, not feminism(s) that propelled the women's
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movement. Yet, without the organizational and political base created by feminists the movement would
not have been possible and its consolidation would have lagged or have been lost all together.
Furthermore, I agree with Ciriza's seemingly harsh description and discussion on the limitations of
feminism in Argentina. It is also too soon to state that feminism is withering away. As Argentine history
has proven, comebacks are possible (for example, the many comebacks of Peronism). Feminism, in
Argentina, does have a significant base, but the survival of the feminist movement depends on its ability
to spread and embrace a plural vision, in which, for the most part, Argentine feminism has been unable to
shake off their middle-class adherence and stigma. However, the women's movement has proved capable
in articulating a plural discourse—i.e., womanisms. It is not the plurality expressed by Third Wave
Feminism who seek to deconstruct essentialist constructions and whose plurality is based on individual
subjective interpretations of feminism that, ultimately, focus on cyber organizing and creating NGOs.
The heterogeneous social manifestation of the new women's movement in Argentina engendered
organically from below. The issues and demands coalesced by the women's movement expanded the
boundaries of their social order and have begun to construct a vision beyond that expressed by the
feminist movement of the 1960s and 1980s. Recognizing the societal and political influences of female
oppression ultimately sharpened their political blades. Their activities and demands can also be
interpreted as a participation in the deconstruction of essentialism, but the women's movement
participation with new and multiple definitions and interpretations of sexuality and gynocitizenry reflects
a dialectical engagement with experience.
Overall, the movement's development was as much reactive as proactive. Reactive in the sense
that their entry into the public/political sphere was due to the rupture they experienced when the
neoliberal crisis impeded the fulfillment of their roles as distributors of basic necessities, as well as the
nationally shared rupture of the 2001 economic collapse. The creation of new social movements was also
reactive to the ascending crisis of the 1990s. Out of those experiences, women who participated in
militant actions as piqueteras and as unionist in recovered factories, injected a proactive momentum. Yet,
while women played critical roles in their movements, there was a lack of recognition reflected in their
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non-incorporation into as spokespersons and movement demands that reflected their interests as women
that would be treated as equally viable to fight for. Unable to engage as equals in movements they
constructed, the encuentro became an avenue to discern their problems. The binding force behind the
new women's movement that was propelled from below has been the demand for the legalization of
abortion. As Di Marco notes, the struggle to legalize abortion placed new boundaries on the idea of rights
and the political articulation of the movement. However, the demand for free and legal abortion is what
has given the movement a deeper level of contestation with the state and thus pushed boundaries of public
discourse even farther. Yet, the notion of a free abortion radically alters the relationship of the state with
its citizens and, in particular, the contours of gynocitizenry.208 It also demonstrates a public awareness by
the women's movement that not all women share the same privileges since Argentina is a deeply stratified
society. As Mabel, a member of MTD-Solano, states in an interview, "[T]he idea of de-criminalization
and legalization…it is much more inclusive to speak of free abortion, than de-criminalization and
exclusion."209
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Chapter 5

The Case of Romina Tejerina

A 2008 photograph of Romina Tejerina in jail.
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In this chapter, the Romina Tejerina case will be used to illustrate how a woman was affected by
institutionalized patriarchy and the politics of maternity espoused by the state. Her case became more
than an issue of infanticide or as several newspaper headlines described: "The young woman who killed
her baby." As her cause grew in attention and support, it became clear that Tejerina's case was not an
anomaly. The case garnered public significance for two reasons. First, Tejerina’s older sister, Mirta, was
influential in supporting and convincing Romina to contest her charges. Second, the women's movement
saw Tejerina’s cause as an example that conflated the many issues the movement had embraced and had
become identified with since its inception as a social movement.
The struggle for Tejerina’s freedom was supported by most organizations associated with the
women’s movement. For the movement, in general, to foster such a controversial issue as a central cause
indicates how it defined itself politically and to what extent it was willing to take their struggle to
dismantle rape culture and gendered repression. Additionally, Tejerina, who is from a historically
oppressed background, comes from that other Argentina where centuries of oppression have embedded
210
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cycles of violence. For the women's movement to be active in the struggle for Tejerina's freedom also
reflected the additional step the movement was willing to take to step out of the white, middle-class,
Buenos Aires/Cordoba centric tendency within the movement.

The Romina Tejerina Case
Romina Tejerina's name first appeared in newspaper headlines at the end of 2004 and beginning
of 2005, even though she was arrested in early 2003. Her case could have been just one of many in the
province of Jujuy for the province held the highest level of incarcerated women for "homicidal intent."
Jujuy has also rated the highest in maternal deaths nationally. A 2008 study by the Ministry of Health
shows that 2006 maternal death rates in Jujuy were 9 times higher than Greater Buenos Aires (GBA), 3
times the national average, and 12 times GBA in 2007.211 The data surrounding rape and infanticide
rates are incomplete which reflects as to how the state views the significance of the issue and only
magnifies the lack of institutional support available to Tejerina. But, between the help of Mirta Tejerina
(Romina's sister) and the women’s movement, both factors gave her case that additional push into the
space of public discourse.
In the evening of August 1, 2002, eighteen year-old Romina Tejerina walked over to meet her
sister Erika at a discotheque/dance club in their small town of San Pedro in Jujuy. Romina and Erika had
recently moved in with their older sister, Mirta Tejerina, who was then forty. As Mirta noted in an
interview, "I took them with me because I wanted them to have another type of life."212 Mirta was
referring to the conservative and at times violent nature of their home life. She explained that in her
parent's home sex was considered something "dirty, dangerous, horrible, [and] shameful."213 According
to Romina, when she arrived at the meeting point she did not see her sister and was attacked on her return
home by Eduardo "Pocho" Vargas, a forty-some year old neighbor. Vargas forced her into his red
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Renault 9 and raped her. Romina explained in a 2004 interview that the shame silenced her and she did
not discuss the incident with anyone until she realized she was pregnant.214 She eventually told her sister
Erika but threatened to commit suicide if she mentioned it to anyone. Romina took laxatives to hide the
pregnancy, which drastically reduced her body weight. In an interview with Rolling Stone (Argentina),
Romina told the reporter that she approached several doctors about her situation and was told that the cost
for an abortion was 300 pesos (approximately $150), which was beyond her means. In the evening of
February 23 of 2003, 6 months pregnant and weighing 101 lbs (46 kilos), Romina consumed a sheet of
laxatives and soon after gave birth in the bathroom of her house. Mirta found her sister covered with
blood and the child wrapped in a box. Mirta explained to Clarín, "She told me the child (f.) had the face
of the rapist and told me to take it away."215 In her statement to the police Romina declared she had no
clear memory of the birth, cutting the umbilical cord, or having killed the child by stabbing it 17 times.
During her trial, her lawyers argued that Romina had entered into a moment of psychosis brought by the
memory of the rape and the haplessness of not wanting the child.
Soon after the incident Romina was detained and remained in detention for a year before charges
were processed. Vargas, her accused rapist, was held for questioning for 23 days by police in October of
2003 but released by Judge Jorge Samman stating lack of evidence. Due to this ruling by Samman, rape
could not be recognized as the cause to her "homicidal intent." Mirta notes in an interview:
216

I feel as though many people would forgive Romina if she had been wearing the pollera of
seven colors. When they realize that she doesn't, that she is like every other young person [but]
who suffered a tragedy, they become moral and point their finger. It reminds me of a meeting I had
with a deputy in San Pedro [who said]: "The problem is that these girls go out at night," he told
me. "And those short skirts and that music that they dance to and those youth who drink alcohol."
That's right. He said that to me! I was told the same thing by the Mayor of San Pedro. You know
what Julio Moises told us during a meeting--to our lawyer and to me? That raped women do not
217
exist. That all of us (f.) want it.
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For many radical women, Romina's case became an opportunity to speak out about gender injustices.
Elsa Coque, a teacher and member of CCC in San Pedro, asked participants in a 2004 rally in support of
Romina: "Do you know? Do you know how many fetuses are buried under these homes?" In a 2004
opinion piece by Maria Moreno, she notes that Tejerina's case is an opportunity to unmask the abortion
question. She highlighted the 1994 changes to the Civil Code that affected Romina's sentencing. The
Code had originally stipulated criminal sentencing from one to six years if a woman killed her child while
in labor or shortly after "to safeguard her honor." The new code removed "honor" as a plausible reason
and, instead, infanticide carried a regular murder sentence of up to life in prison.218 In her opinion piece,
Moreno agrees that views over "honor" have altered, but she additionally stipulates that such questions
are not universal and, furthermore, undesired pregnancies are not put into account--especially those that
are a product of rape. In essence, the 1994 code elucidates as to how the state interprets the implications
(or even existence) of rape culture and its effect on broader society. Thus, the statist depiction of
infanticide is as an individual act void of systemic byproducts. However, even in countries where
abortion is legal, infanticide continues to exist due to the faceted nature of gendered oppression.

The growing polemic
When Josefina Licitra, a reporter for Clarín, visited Romina Tejerina in prison (known as "la
granja" or "the Grange"), she met other women imprisoned for murders that were related to sexual
violence. Some of these women came to Tejerina's aid when she arrived at the prison. One such person
was Olga Verón, also from the town of San Pedro, who had been the victim of rape and beatings by her
police officer father. Verón had attempted to file charges against her father several times but was turned
away by local police. When she was finally able to speak before Judge Samman, who was also Tejerina's
judge, he told her, "Respect your father because he takes care of you and loves you."219 A few months
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later, unable to bear the continual violence, seventeen year-old Verón shot her father while he was asleep.
Another woman at "la granja" was Claudia, a woman who killed her five year-old daughter after her
husband raped the child.220 These stories demonstrate the extent of sexual violence and its acceptance by
the state as a social woe that criminalizes women affected by its trauma.
Throughout 2004 Romina's name and cause was popularized by the women’s movement through
demonstrations and actions. Some rallies were organized specifically around her case, but placards
demanding her freedom became commonplace at pro-choice rallies. Also in 2004, the women's
movement heeded the call for justice surrounding the murder of Sandra Cabrera, who was the General
Secretary for AMMAR (the sex workers union) in the city of Rosario.221 Public support by feminists and
women's rights activists demanding justice for Cabrera highlights the pendulum shift since the early 20th
century in Argentina when feminists proclaimed “the fallen women” (prostitutes) as a social ill who
supporter the restrictive mobility codes and the eventual criminalization of sex work. But while the
Tejerina and Cabrera causes were supported by the women’s movement, such issues were still viewed as
highly controversial within broader society. When the Argentine folk-rock artist Leon Gieco released his
song "Santa Tejerina" ("Saint Tejerina") shortly after Romina was sentenced to fourteen years in prison,
high-level members of the Catholic Church were outrage. Gieco's lyrics directly criticized the Catholic
Church and expressed support for Tejerina. In the song Gieco states:
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Santa Tejerina, Santa de la justicia,
quiere salir a volar
De las rejas, de muros y cadenas
Rápido se quiere soltar…

Saint Tejerina, the saint of justice
wants to go out to fly
from the bars, walls, and chains
quickly wants to be let go…

Santa Tejerina es la que sana los días
de perpetua reclusión
de los que siempre pagan
para que otros hagan
de una vida un gran dolor.

Saint Tejerina cures those days
of perpetual reclusion
those who always pay
for those who make
life a great pain.

[Coro]
Vamos a bailar que yo ya te perdone

[Chorus]
Let's dance for I have already forgiven you

Ibid.
Cabrera was actively involved in unionizing sex workers, which led to altercations with police who demanded
payment or sexual favors from sex workers for the use of public spaces. Cabrera received numerous death threats
from police, including from the Chief of Police in Rosario. She was found shot point-blank on January 24, 2004.
221
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Aunque nos quemen en la hoguera
como fue una vez.

Even if we burn in the bonfire
222
As it happened in one time.

In August of 2005 Gieco had to appear before the court of Judge Samman in supposed violation of a law
that makes the "apology for a crime" a criminal act—his crime being the lyrics of “Santa Tejerina.”223
Gieco’s charges were dropped.
The long-standing animosity between the Catholic Church and the Peronist government—that
dates to the Juan Peron years—was seen once more when Bishop Antonio Baseotto declared his
opposition to abortion by stating publicly that, "those who scandalize children [deserve] to be dragged
into the sea with a mill-rock tied to their neck."224 Basseotto was responding to the position taken by the
then Health Minister Gines González Garcia, who supported the legalization of abortion under the
argument that it was a public health concern.225 Peronist President Kirchner had Bishop Baseotto
removed from his position stating that such comments could not be tolerated in a country that has
experienced state repression and human rights abuses. Another debate ensued when Kirchner's Supreme
Court nominee, Carmen Argibay, stated she was an atheist and pro-choice. Even with the Church
opposing her nomination, Argibay was approved by the Senate and ratified as Supreme Court Justice in
early 2005. While the Peronist presidents, Nestor Kirchner and Cristina Fernández de Kirchner, did not
advocate the legalization of abortion, they nevertheless supported individuals within their government to
speak openly for the de-criminalization of abortion.
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Jujuy Encuentro
The 2006 encuentro was organized in San Salvador, Jujuy to push momentum around Tejerina’s cause.226
While the Jujuy Encuentro only drew some 10-15,000 participants, in comparison to the Mar de Plata
Encuentro the year before that drew 30,000, holding the conference in Jujuy had a particular political
significance.227 The political significance rested upon the decision to publicly support Romina Tejerina's
cause. The Mar de Plata Encuentro took place in conjunction with the IV Summit of the Americas which
was being organized as a major protest on a national scale to show opposition to neoliberal policies,
imperialism, and the Free Trade Area of the Americas (FTAA). The Jujuy Encuentro, on the other hand,
was a return to the plurality that had given the women’s movement mobility and depth. While some
articles following the conference mention that the low number of participants in Jujuy was mainly due to
distance, there are other factors that must be considered. Firstly, Argentina is a racist country and it is a
mistake to think that the women’s movement (like any other social movement) is not affected by this
social reality. It is plausible that some women chose not to participate in the Jujuy Encuentro because the
majority of local participants would be indigenous and mestiza. I make this argument because the
number of participants at the Cordoba Encuentro the following year once again convened some 25,000.
A second factor that could have affected participation was opposition by some activists to the
movement’s support of Romina's cause and the inescapable aspect that the encuentro in Jujuy would
undoubtedly, as it did, express and show support for Tejerina.
Nevertheless, putting aside the relatively low numbers, the Jujuy Encuentro proved more significant
than Mar de Plata in advancing the plurality of womanisms and feminisms. The encuentro gave woman
from Jujuy the opportunity to participate for the first time in an encuentro. Pictures from the conference
show that the character of the encuentro was largely indigenous, unlike other encuentros. For example,
some women are seen holding on to the Aymara flag, others wearing t-shirts that read “Organización
Barrial Tupac Amaru,” and some holding children or pushing baby carriages which are all elements that
226
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reflect their class realities, ethnic identities, and their gendered expression of agency.228 It was an
encuentro for the other Argentina—of mestizas and Aymaras—claiming their place within the political
space of womanisms. It was an encuentro for the other Argentina in which the women were more active
in their neighborhood and piquetero organizations than feminist groups. That other Argentina tied closer
to the Catholic Church, in comparison to an urban populace that tends to be more secular due to access to
education and other social services.
Conference workshops during the Jujuy Encuentro included discussions on lesbianism, mental
health, housing, feminism, sexuality, religion, political parties, and abortion. The workshop on abortion
was placed on the final day of the conference due to the usual intervention by conservative Catholic
women who attempt to disrupt the conversation.229
Leading up to the encuentro, conference organizers expressed concern over the conservative
"nature" of Jujuy. One organizer told a Página 12 reporter that they did not put forward a conference
statement for Romina's freedom fearing ahead of time that they would lose.230 Yet, the majority of
encuentro participants marched on the closing day in support of Tejerina, even taking their protest directly
to “la granja”, where Tejerina was being held. The "fear" by conference organizers, who mostly came
from places like Buenos Aires and Cordoba, can be interpreted as conservativeness on their part. They
placed limits beforehand due to internalized prejudices, unable to envision where they could push the
radical dynamics of the conference. As to analyzing a balance sheet on the success or failure of the Jujuy
Encuentro, it depends on what an individual considers an advancement for the women's movement as a
whole. Conference organizers expressed dissatisfaction over the lack of declarations, comparing the Jujuy
Encuentro with the Mar de Plata Encuentro. Yet, conference declarations do not necessarily validate the
social impact that encuentro discussions have on its participants. If the feminist mantra is truly "the
228
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personal is the political," the lived experiences of indigenous and mestiza women in Jujuy have to be
taken into consideration.
On conference organizer referred to the Jujuy Encuentro as a "half-step backwards." As
previously discussed, the Rosario Encuentro had a significant impact on piqueteras in how they viewed
themselves as women and their role within their organizations. It is likely that, just like in the Rosario
Encuentro, a significant amount of women in Jujuy had their first open discussion about sexism and
abortion at the encuentro.
The closing rally for the Jujuy Encuentro marched through San Salvador, held an escrache at "la
granja", and consummated their action in front of the main Catholic Cathedral in the city, where counterprotesters awaited.231 The term escrache means public shaming and was a form of protest organized by
human rights activists in the 1990s against military officials and civilians who had not been tried for the
murders and disappearances during the era of dictatorial rule. By calling their protest at "la granja" an
escrache, the women's rights activists were attempting to connect state repression and human rights
abuses with institutionalized patriarchy and rape culture. Women's movement activists also refer to
women who have died from clandestine abortions as disappeared. Furthermore, as seen in the pictures in
Appendix B, escraches have also been used as a form of protest against unprosecuted rapists. In a further
connection with the experiences of the dictatorship, it has become commonplace when feminists march
past a Catholic Church for them to chant, "You were silent when they took them away," which alludes to
both the disappearances by the military dictatorship and the women who have died from abortions.232 233

The other Rominas
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In February of 2006 another case appeared mirroring that of Romina Tejerina's. A nineteen yearold domestic worker in the city of Cordoba had killed her new born who was the product of a rape. Maria
"Eli" Díaz cleaned the home of 60 year old Arturo Benavidez, a neighbor who had sexually abused her
for many years. When news around this broke out, women's activists in Cordoba mobilized in her
support. City officials ordered the arrest of her perpetrator who was put on trial and the city prosecutor
asked for an 8 year sentence. In November of 2006, the court recognized that Eli Díaz was the victim of
rape and was found not guilty stating her moment of psychosis dissolved her from the charges of "intent
to murder."234 In 2008, Díaz's rapist was sentenced to eight years in prison and as one article headline
stated: "At least he was sentenced."235
The absolution of Eli Díaz influenced the reopening of Tejerina's case the following year. In
2007, an appeal led to a reprocessing of her case in Jujuy but the same sentence of 14 years was reached.
Tejerina's case was then heard by the Supreme Court.236
On a side and related note, in June of 2007, Clarín reported that in Romina's hometown of San
Pedro, a seventeen year-old had been raped and had become pregnant. The local women's center, "La
Multisectoral de la Mujer" ("The Multisector [Place] for Women"), immediately organized publically to
raise funds for an abortion for this young woman. A rally was also organized at the local courthouse to
protest the actions taken by hospital staff that refused to give the young woman the morning after pill.237
In an interview with the victim, she explained, "[The hospital staff] have some nerve, but I suffered the
consequence and they did not defend me. I had been beaten all over. I was doing well at school. I am
not the fearful one; the one who cannot sleep. Instead of finding the rapist I was asked if I was
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pregnant."238 Solidarity marches for this young woman were organized in other cities that also tied her
cause with the demand for Tejerina's freedom. Following the protests for this young woman, local
government officials investigated the role of hospital staff. In addition, representatives from the
Multisectoral meet with the Jujuy's Health minister to discuss the unacceptable response and lack of
resources available in provincial hospitals to aid rape victims.239 In analyzing the response by community
activists and the comments made by the victim, they are reflective of a new level of understanding,
discourse, and perception of their rights as woman and that sexual violence is not an individual, but social
problem—factors unavailable to Tejerina. At the same time, one cannot dismiss the role that the Jujuy
Encuentro played in making many of these issues public since the conference was covered by local
newspapers and discussed amongst the populace. Overall, the response to help this seventeen year-old
victim is an indicator as to how a community was affected when such lived experiences were made public
and how those made-public-issues constructed new spaces of awareness.
Yet, even with public and judicial sentiment becoming more mindful of rape culture and sexual
violence against women, the Argentine Supreme Court upheld Tejerina's sentence. Her case was not
considered in the same light of Eli Díaz because the court held the verdict that Romina case reflected
"intent to murder.".240 Since Tejerina's rapist was never convicted, her case continued to "lack" evidence
of rape. However, the impact of Tejerina’s case and the continual growth of the women's movement as a
social movement began to impact Argentine society as whole. From the movement’s questioning of
language, laws, politics, organizational structures, and sexist culture that is perceived as normative, led to
the possibility of refiguring and the rethinking of the politics of gender, the politics of maternity, the
construction of Argentine gynocitienzry, which, for the women’s movement, have all become elements to
challenge and deconstruct.
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Conclusion
In this thesis, it has been argued that the women's movement developed as a social movement in
2003, strongly influenced by the political involvement of women from below. The political and
foundational base of the encuentros was created by feminists in the mid-1980s, but the movement's social
character was rooted in the political ruptures experienced by popular women during the dictatorial years
and the neoliberal era of the 1990s. It can be argued that between the years 2002 to 2006, the women's
movement reflected a mujerismo popular encompassing the heterogeneous facets of 'woman' and
elevating the class issues affecting the popular masses.
Since the 2003 Rosario Encuentro de Mujeres, the women's movement has contiguously
innovated new spaces of activity and dialogue. The encuentros continue to this day to draw sizeable
female participation—ranging anywhere from 20,000 to 30,000. The ever-changing women's movement
and encuentros have altered in the last several years by a noticeable influx of young women, mainly
college students, into its ranks. The character of some rallies reflect this younger constituency that
impresses at times a more carnivalesque atmosphere. But this description is not universal of the
movement because each organized activity manifests differently depending on the region, city, and
neighborhood in where it is taking place. Yet, since 2007 there has been noticeably less presence by
piqueteras or, better said, of piquetera contingents. However, further research is still needed to
understand the nuances of this change.
While not a major component of this thesis, the articulation of a politics of gender by the
women's movement in Argentina—in all its variants—has gone through many transformations over the
last century, often a reaction to state control and state repression of the female body and space. In an
example of this continual change, the recent women's movement has influenced a shift in the public and
political discourse on issues surrounding women's reproductive health and justice. The women's
movement has actively promoted and has attempted to legitimize the word femicide, which is defined as a
systemic-rooted murder of a women connected to the oppression of women by patriarchy. Or as one
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website explains, "The term femicide is political; it is a denunciation of society's naturalization of
violence against women."241 Throughout the year 2011, the women's movement in Argentina organized
protests, rallies, and political support for femicide to be recognized in the Argentine civil and legal codes.
242

In 2010, a woman rights organization, la Sociedad Civil Marisel Zambrano (the Marisel Zambrano

Civil Society) which was named after a victim, began to compile femicide statistics.243 244 In December
of 2011, a signed letter from some 200 groups and individuals titled, "They are not crimes of passion,
they are femicides" was sent to the Attorney General of Argentina Álvaro Garganta and Judge Guillermo
Atencio. The letter urged these two men the importance of legitimizing femicide as a political term since
it would recognize violence against women as systemic connected to this sense of ownership that some
men have towards women who are either their partners, former partners, or rejected their companionship
all together.245 To this date, femicide is still not a legally recognized term in Argentina, but the discussion
about the term has grown reflected in Opinion Editorials and other articles in important media outlets. In
an interview with House Deputy Fernanda Gil Lozano she discerns, "There exists a paradox having a
female president, having a quota law, having female deputies. But, by and large, Argentina has
manifested a public political void in which we are attempting to rectify with this law. We interpret
femicide as a form of public politics that places value on a woman's life."246
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Penal," Clarín, Sección: Opinión, 24 de febrero de 2011, http://www.clarin.com/opinion/Femicidio-CodigoPenal_0_433156764.html.
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According to woman rights activists, femicide have risen in the last several years; by 12-13% in
2009 and 20% in 2010.247 In 2008 there were 208 cases, 231 in 2009, 260 in 2010, and 237 in 2011. In
addition to the sheer higher numbers of femicide cases in 2010 and 2010, violence against women was
further impacted by the "new" gruesome trend of burning women.248 The trend seems to stem as copycat
aggressions following a 2010 case of Wanda Taddei, even though there were previous incidents recorded.
Taddei was covered in alcohol and put to flames by her husband Eduardo Vázquez, ex-drummer for the
band Callejeros, who had physically and mentally abused her for years. Vázquez was held for
questioning for a few days following the aggression, but was released by the judge who was convinced by
his claim that she committed suicide—the case has since been reopened. In 2010, there were a total of 11
femicide burning cases, in which the ten proceeded the Taddei case. A March 2011 Clarín article stated
that according to gender equality activists women reported threats from men such as, "I am going to burn
you like Wanda."249 In the first few months of 2011 the number of cases has surpassed the previous year
numbering 13 cases.250 Feminists and woman rights groups mobilized public protests in February and
March of 2011. There were a total of 14 femicide burnings in 2011.
Another example of the impact of the women's movement, has been a shift in the legal definition
of infanticide. In September 2010, the Argentine House of Deputies voted that infanticide cases would be
tried under the original Civil Code (of 1877), thus annulling the 1994 constitutional reform on that
clause.251 However, by not writing a new code that expresses present issues or a broader analysis of the
systemic violence against women also highlights the short comings of the decision. The main reason for
the removal of the constitutional reform clause according to various deputies was the Romina Tejerina
247
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febrero de 2011, http://www.clarin.com/sociedad/grave-forma-violencia-crece-Taddei_0_421157984.html.
250
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case. This demonstrates the impact of the women's movement, but the state also makes its power muscles
clear by denying certain reforms or giving them in short increments.
At the same time, women from below continue to participate in the women's movement and
creating new spaces for discussion and mobilization. Members of the espacio de mujer (EM) MTDFPDS (discussed in Chapter 4) have continued their engagement and even created a website where they
write articles about their activities. It appears that their focus is to maintain presence and expand their
space within the neighborhoods they work. However, an analysis of the EM and the involvement of
piqueteras in the women's movement since 2006 still requires further research.
In Chapter 1, the discussion focused on the roots of gynocitizenry in the modern Argentine state
that gave women a place in the national imaginary as mother-citizens. Underlying their expected roles as
mothers of the nation, the Argentine state made women conduits of a "whitening" campaign that was
complimented by the state's genocidal campaign against indigenous populations and, later, a eugenics
program. These racist and sexist policies instituted by the Argentine state would have two affects. On the
on hand, the institutionalization of two different Argentinas created a regional stratification of the nation
and, on the other hand, female sexual reproduction was molded to represent the needs of the state, i.e.
mother-citizens. The second section of Chapter 1 reviewed the transition of feminisms to feminism in
Argentina. In other words, from a more fluid definition of the word feminism in the early part of the 20th
century to a more confined definition connected to the interests of middle-class and elite women by mid
century. This divide became apparent when feminists contested Eva Duarte's suffrage campaign in the
1940s and how Peronist politics was able to bring in working class women into its ranks.
Chapter 2 focused on the experience of the revolutionary era, the military dictatorship, and the
return to democracy. As discussed, the 1960s brought about a change in female gender politics but, by
and large, did not confront the question of sexual reproductive rights. Challenges to the female sphere
carried out by female revolutionaries became a foci of assault in the brutality of the dictatorship. Yet, it
would be mothers, the embraced space of femininity, came forward as resisters to the military
dictatorship.
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The 1980s and 1990s was an era of reconfiguration for the Argentine nation affected by its then
recent history of state repression and the changes brought about by the new economic policies of
neoliberalism. In this period, feminists reorganized their activities and injected their experiences as
political exile and what they had learned from European and US feminist movements. In the 1980s and
early 1990s, feminists and women's groups reorganized nationally and regionally across Latin America,
but made minimal impact as they were unable to draw a large influx of female participation. At the same
time, these female activists were at the forefront in defending the little sexual reproductive rights
stipulated in the Argentine legal codes.
Overarching the entire thesis has been the question of motherhood, state intervention, and the
issue of abortion. It was discussed in Chapter 1 the roots of the criminalization of abortion and its
typification as a taboo subject. At the same time, the state approved abortion as part of a broader
eugenics campaign was reflected in the desire by the Argentine elite and intellectuals to improve the
"Argentinean race," i.e., whitening. The depth of the abortion taboo was expatiated further in Chapter 3
in the context of political discourse and newspaper coverage. The initial breaking down of the abortion
taboo was seen in 2003 when the women's movement put forward as a very public demand for the
legalization of abortion.
However, the initial breaking of that taboo and the social component that propelled the women's
movement was the crux of two important movements. On one level, the base created by feminists
through encuentros, women's centers, and feminist ideas and theories in the 1990s was a critical
denotement of space for those seeking broader change. On another level, the influx of women from the
social movements gave the movement broader relevance and a heterogeneous character. These women
from below incorporated into the movement their gained experiences from the social movements that
were engendered as reactions to the neoliberal economic crisis. These women also propelled demands of
a popular character elevating demands that would benefit the marginalized, working poor, and workingclass women. As I argued in Chapter 4, the call for "free" abortion has given the movement a distinct
character and pushed the earmarked boundaries of contestation farther than the feminist movement
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seeking to create gender equality, but not necessarily social equality. While the women's movement has
many voices and many faces, citizenship universalizes all women legally and nationally. But as the
women's movement has proved, and as seen in the Romina Tejerina case, not all women have equal
access to state resources or equal treatment due to racist, classist, and sexist legacies. Nevertheless, it is
unbeknownst were the women's movement will be ten years from now, but it is for certain that their
impact is apparent and they have forever changed the contours of Argentine gynocitizenry.
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Appendix A

Distribución de los ocupados por
sexo según máximo nivel de
educación alcanzado. Por regiones.
Año 2001 (Población de 14 años y
más)

Máximo nivel de
Total
Regiones y sexo

educación
ocupados
alcanzado
Secundario completo
Nunca asistió y

Primario completo

Terciario /
y terciario /

primario

y secundario

universitario
universitario

incompleto

incompleto

completo
incompleto

Total de las regiones (1)
varones

100.0

8.0

47.4

32.0

12.6

mujeres

100.0

6.9

34.6

34.7

23.9

varones

100.0

7.1

47.3

32.0

13.5

mujeres

100.0

6.9

34.4

34.9

23.8

varones

100.0

9.4

48.9

31.3

10.4

mujeres

100.0

7.0

37.7

33.5

21.8

varones

100.0

13.4

46.7

30.7

9.2

mujeres

100.0

9.5

36.1

32.3

22.0

Metropolitana

Noroeste

Noreste
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Pampeana
varones

100.0

8.0

46.5

33.0

12.5

mujeres

100.0

6.6

33.6

35.0

24.8

varones

100.0

9.0

49.9

30.3

10.8

mujeres

100.0

6.1 (2)

33.1

34.5

26.3

varones

100.0

8.5

47.8

33.3

10.4

mujeres

100.0

5.8

37.8

34.8

21.6

Cuyo

Patagónica

(1) Los 28 aglomerados relevados en
2001 se agruparon en regiones cuya
composición se detalla en el apartado de
"Definiciones".
(2) Estimación con coeficiente de
variación mayor al 10%.

Fuente: INDEC, Encuesta Permanente
de Hogares. Onda Octubre 2001.
Procesamientos Especiales de la
Dirección de Estadísticas Sectoriales.
Publicado en: Situación y
Evolución de las Mujeres en la
Argentina - Indicadores
Seleccionados. INDEC, UNICEF.

Presencia femenina y distribución de los ocupados por sexo
según calificación ocupacional.
Por regiones. Año 2001 (Población de 14 años y más)

Regiones

2001
Total

Calificación

97
ocupacional
No
Profesional

Técnico Operativo
calificado

Total de las regiones (1)
Presencia femenina(2)

40.9

41.2

48.8

27.6

55.0

Distribución varones

100.0

9.4

16.2

52.1

22.2

Distribución mujeres

100.0

9.6

22.4

28.7

39.3

Presencia femenina(2)

40.8

40.0

49.2

27.9

55.3

Distribución varones

100.0

10.5

15.8

52.5

21.2

Distribución mujeres

100.0

10.1

22.3

29.5

38.1

Presencia femenina(2)

41.1

41.5

48.5

25.8

54.0

Distribución varones

100.0

7.3

16.5

49.1

27.1

Distribución mujeres

100.0

7.5

22.3

24.5

45.8

Presencia femenina(2)

41.2

44.5

52.4

27.6

50.5

Distribución varones

100.0

6.6

14.8

49.7

28.9

Distribución mujeres

100.0

7.5

23.3

27.0

42.2

Presencia femenina(2)

41.5

43.4

48.3

27.7

57.4

Distribución varones

100.0

8.9

16.5

53.7

20.9

Distribución mujeres

100.0

9.6

21.7

29.0

39.7

Presencia femenina(2)

38.1

43.6

44.9

25.5

49.1

Distribución varones

100.0

8.2

18.5

49.1

24.2

Distribución mujeres

100.0

10.4

24.5

27.2

38.0

Presencia femenina(2)

41.2

38.4

50.4

28.8

54.3

Distribución varones

100.0

7.8

17.0

52.7

22.5

Metropolitana

Noroeste

Noreste

Pampeana

Cuyo

Patagonia
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Distribución mujeres

100.0

6.9

24.7

30.4

38.0

(1) Los 28 aglomerados relevados en 2001 se agruparon en regiones
cuya composición se detalla
en el apartado de "Definiciones".
(2) Es el porcentaje de mujeres ocupadas, sobre el total de ocupados en
cada categoría de
las variables analizadas. Así para el total regiones en 2001, la
presencia femenina entre
los ocupados de calificación técnica es del 48,8%. Esto indica que las
mujeres están

Distribución de los ocupados por sexo y
presencia femenina según categoría
ocupacional,
calificación ocupacional y rama de actividad.
Total de aglomerados urbanos. Años 1997 y
2001
(Población de 14 años y más)

Categoría ocupacional, calificación ocupacional y rama
de actividad

1997

2001

Población

Presencia

Población

Presencia

ocupada

femenina(2)

ocupada

femenina(2)

Varones

Mujeres

Varones

Mujeres

Total de los aglomerados urbanos (1)
Categoría ocupacional
Total
Patrón
Asalariado

100.0

100.0

37.9

100.0

100.0

40.9

5.9

2.8

22.6

5.7

2.5

23.2

70.3

74.9

35.0

68.3

75.7

43.4
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Cuentapropia

22.9

20.2

39.4

25.5

20.3

35.5

1.0

2.1

53.7

0.5

1.5

65.8

100.0

100.0

37.9

100.0

100.0

40.9

9.4

9.5

38.4

9.4

9.6

41.2

Técnico

15.8

22.1

46.1

16.2

22.4

48.8

Operativo

54.3

27.9

23.9

52.1

28.7

27.6

No calificado

20.6

40.4

54.5

22.2

39.3

55.0

100.0

100.0

37.9

100.0

100.0

40.9

1.4

0.2

8.3

1.6

0.3

10.1

Industria

25.3

11.5

21.8

17.7

9.6

27.2

Construcción

12.8

0.4

1.8

12.0

0.3

1.6

Comercio, Hoteles y Restaurantes

19.2

19.5

38.2

20.9

21.1

41.0

Transporte, almacenaje y comunicaciones

11.3

2.5

11.9

11.9

2.1

11.0

Finanzas, seguros e inmuebles

9.7

9.0

36.3

9.2

8.7

39.5

Administración pública y defensa

8.0

7.2

35.3

8.7

8.0

38.7

Enseñanza

2.4

14.0

78.0

3.1

16.1

78.3

Servicios sociales y de salud(3)

8.8

16.3

53.0

13.9

16.0

44.3

Servicio doméstico

1.1

19.4

91.4

1.0

17.9

92.2

Trabajador sin salario

Calificación ocupacional
Total
Profesional

Rama de actividad
Total
Actividades primarias

(1) En 2001 se incluyen tres aglomerados que no
fueron incluidos en 1997.
(2) Es el porcentaje de mujeres ocupadas, sobre el
total de ocupados en cada categoría de las variables
analizadas.Así para el total de aglomerados
urbanos en 2001, la presencia femenina entre los
ocupados
de calificación técnica es del 48,8%. Esto indica que
las mujeres están sobrerrepresentadas en esa

100
calificación
dado que la presencia femenina entre los ocupados
(total de calificación ocupacional) es de 40,9%.
En cambio, entre los ocupados de calificación
operativa, la presencia femenina es del 27,6%, muy
por debajo del 40,9%
entre los ocupados.
(3) Incluye Servicios sociales, comunitarios, personales
y de salud.

101
Appendix B: Mujerismo Popular
Posters by the National Choice Campaign are an example of the movement's politics. The top poster states, "In
2008 we killed 384 women; In 2009 even more; The Argentine state united behind clandestine abortion." The
bottom poster says,"National Campaign for Choice, Now; Not one more day without rights; Legal, safe, and legal
abortion; Sexual education to not die, contraceptive to not abort, abortion free to not die." Photographed during a
September 28th event in the city of Cordoba.252

252

LAU HMyO, "28 de setiembre Dia de Lucha por la despenalización del aborto en A.Latina y el Caribe,"
Indymedia Argentina, uploaded September 28th, 2009, http://argentina.indymedia.org/news/2009/09/695112.php.
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Members of the feminist group La Casa del Encuentro (The Encounter/Convergence House) at September
28th, 2009 rally in downtown Buenos Aires. The bottom headline on the banner states, "Feminismo
Popular" ("Popular Feminism"). The organization's website explains in a small blurb their goal as,
"Popular feminism among all women with all of society. For a Social Network and Politics against all
types of violence, abuse, and discrimination towards women and children." The website has a section that
lists women "disappeared" by the growing sex trade in Argentina. 253

253

Zula, "¡ABORTO LEGAL, SEGURO Y GRATUITO YA!," Indymedia Argentina, uploaded September 29,
2009, http://argentina.indymedia.org/news/2009/09/694924.php; La Casa del Encuentro website, accessed March
13, 2011, http://www.lacasadelencuentro.com.ar/portada.html.
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A women holding on to a flyer for an escrache during a March 8th, 2010 rally in Buenos Aires. The
escrache--which is a form of public shaming of human rights violators from the dictatorial years--has
been taken by the women's movement to publicly shame rapists due to the lack of response by the state
in connection to acts of sexual and physical violence against women.254

254

Nicolás Solo, "Marchas en el día de las mujeres," Indymedia Argentina, uploaded March 8, 2010,
http://argentina.indymedia.org/news/2010/03/722192.php.
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Appendix C: Femicide

Women from the feminist organization La Casa del Encuentro holding on to banner that reads, "231
Femicides; Women Murdered by Sexist violence in 2009; Civil Association La Casa del Encuentro"
during March 8th, 2010 rally in Buenos Aires.255

255

Zula, "Ciudad de Bs As: 8 de Marzo, día de lucha," Indymedia Argentina, uploaded March 8, 2010,
http://argentina.indymedia.org/news/2010/03/722217.php.
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Appendix D: Rosario Encuentro (2003)

Opening march for the Rosario Encuentro of 2003. Above, two members of Madres holdin the banners. Below,
256
members of CCC acting as march marshals.

256

Lady Push, "Marcha del XVIII Encuentro de Mujeres," Indymedia Argentina, uploaded August 17, 2003,
http://www.argentina.indymedia.org/news/2003/08/127109.php.
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Above, a group of indigenous women at the Rosario Encuentro of 2003. The young child is holding on to the
257
Aymara flag. Below, a transgender man holding on to a green kierchief that reads, "Right to Choose."

257

Aindy, "Fotos del cierre de las jornadas de la mujer," Indymedia Argentina, uploaded August 22, 2003,
http://www.argentina.indymedia.org/news/2003/08/128151.php.
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Appendix D: International Women's Day (2004)
Images of piqueteras leading the March 8th, International Women's Day, 2004 rally in downtown Buenos Aires.
Above, members of MIJD wearing their organizations pull-over vests and carrying the Rosario Encuentro banner.
Below, piquetera of PO seen in the front directing the march. Large banner reads, "Free Contraceptives to not abort,
258
Legal and Free abortion to not die." Behind, the large standing banner says, "National Piquetero Block."

258

Ojo Obrero, "Saludo de Mujeres," Argentina Indymedia, uploaded March 9, 2004,
http://argentina.indymedia.org/news/2004/03/180947.php.
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Members of Polo Obrero at March 8th, 2004 rally in Buenos Aires.

259

Ojo Obrero, "Saludo de Mujeres," Argentina Indymedia, uploaded March 9, 2004,
http://argentina.indymedia.org/news/2004/03/180947.php.
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Celia Martínez wearing her blue Brukman work smock--purse on one shoulder and plastic bag in another--standing
next to a woman holding a sign that reads, "Gender Unites Us; Class Divides Us." Picture taken during a March 8th,
260
2004 rally. Below, MIJD members at same rally.

260

Ojo Obrero, "Saludo de Mujeres," Argentina Indymedia, uploaded March 9, 2004,
http://argentina.indymedia.org/news/2004/03/180947.php.
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Appendix E: Jujuy Encuentro (2006)

Above, a woman showing a newspaper that featured the Jujuy Encuentro on the front page. Below, image of
261
opening rally of the Encuentro. Featured in front is the colorful Aymara flag.

261

Gisela/sub.coop, "Encuentro de la Mujer--Jujuy," Indymedia Argentina, uploaded October 16, 2006,
http://argentina.indymedia.org/news/2006/10/453114.php.
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Above, barrialeras of the Tupac Amaru Neighborhood Organization marching at the closing rally of the 2006
262
Encuentro. Below, protest at the jail where Romina was being incarcerated during the Encuentro.

262

Gisela/sub.coop, "Encuentro de la Mujer--Jujuy," Indymedia Argentina, uploaded October 16, 2006,
http://argentina.indymedia.org/news/2006/10/453114.php.
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Above, participants during the opening rally of the 2006 Encuentro. Sign reads, "Chruch out of the state, For a
Dignified Sexual Education." The question of "dignity" is taken from the slogan by the unemployed movement
263
264
calling for trabajo digno. Below, counter protestors in front of San Salvador Cathedral.

263

Gisela/sub.coop, "Encuentro de la Mujer--Jujuy," Indymedia Argentina, uploaded October 19, 2006,
http://argentina.indymedia.org/news/2006/10/453114.php.
264
Prensa de Convergencia Socialista, "Más reaccionarios," Indymedia Argentina, uploaded October 16, 2006,
http://argentina.indymedia.org/news/2006/10/452376.php.
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Appendix F: Madres support Romina Tejerina, sex workers, and protest the sex trade

Above, Mirta Tejerina with three members of Madres during a February 23, 2009 in San Salvador, Jujuy protesting
265
Romina's sixth year of incarceration.
Below, member of Madres at March 8th, 2011 rally at Parque Centenario in
Buenos Aires, Argentina. She is standing next to an AMMAR (sex workers) union banner and pictures of women
266
"disappeared" (kidnapped) in recent years due to the increasing sex trade.

265

Nicolás Solo, "Acto a 6 años de Romina encarcelada," Indymedia Argentina, uploaded February 23, 2009,
http://argentina.indymedia.org/news/2009/02/655360.php.
266
Zula, "Parque Centernario--8 de Marzo," Indymedia Argentina, uploaded March 9, 2011,
http://argentina.indymedia.org/news/2011/03/774146.php.
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